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DEFENCE 


or THE 


| Biſhop of London 8 


SECOND 


Paſtoral LETTE R 


5% HE Biſhop of London's Se- 

S cond Paſtoral Letter (as well 
as his Firſt) being a Tre a- 
tiſe ſo uſeful in itſelf, and fo. 
BJ excellent in its Kind, and ſo 
FP juſtly eſteem'd by all good 
Men; I have thought it 
might be of Service to Rel i- 
gion and good Manners, to 


| aefond: it againſt the Inſults of Prophane, or 


Malicious Men. There is an Obſcure Writer, 


Who in a Plea for Human Reaſon (as He calls it) 


has taken upon Him to cavil at As Paſtoral Let - 
—— 5 | ter. 
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ter. His Zeal, He ſays, for Reaſon, * has drawn 


Him into it. Wonderful Zeal, to ſet up Ha- 
man Reaſon, mix'd with Human Corruptions, as 
ſufficient to ſuperſede Divine Reaſon, ſet forth in 


the pure and ſincere Word of Gd. 
Upon a careful Peruſal of this extraordinary 


Picce, I ſoon percciv'd by the Pedantick Air, 
the aſſuming Style, the big Words, the tedious 
Repetitions, and ſuperficial Reaſonings remarka- 
ble in it, that the Author was undoubtedly the 
lelf-ſame Man, whom I had occaſion to corredt 
for his Indecorums about five Years ago, and of 
whom I have heard nothing ſince. And fince 
He has reſum'd his Spirits, and once more em- 
ploy'd his Pen in an unreaſonable, and unjuſti- 


fable Manner, I have a kind of Right now to 


Animadvert upon Him, as falling properly to 


my Province.. 


The Reader ſhould be told in the Entrance, 
the Nature and State of the Debate now on 


Foot. Infidels being averſe to the Moral Rules 


of Religion, and impatient of the Reſtraints 


laid upon them by the Precepts of the Bible, 


have had the intolerable Effrontery to pretend, 

in Support of their Unbelief, which humours 
their Vices, that all Divine Revelation is need- 
le, and uſeleſs; and that Mens Natural Parts 
and Endowments (which they dignify by the 
high Title of Reaſon) are abundantly ſufficient, 


without any Supernatural Inſtruction from God. 
In Oppoſition to Thele Vicious and Ungodly 


Men, the Paſtoral Letter undertakes to ſhew, 


that Natural Reaſon is not ſo /«fficient, as to ſu- 


perſede the Uſe, or Need of Divine Revelation: 
And This the Paſtoral Letter has abundantly 
made good by Variety of clear, and unanſwe- 


* Page 65. 


rable 
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rable Arguments. The Reader is deſir'd only to 


carry this tiue, and plain State of the Queſtion 


conſtantly in his Fye, and then He will readily 
perceive, how ſoreign and impertinent all the 


Caovils of this Pleader are. 5 
He begins with telling the World a down- 
right Falſhood, that the Paſtoral Letter has aſ- 
ſerted the Inſufficiency of Reaſon * without any. 
limitation, and the , abſolute Inſiſſicioncy of Hu- 
man Reaſon. The Paſtoral Letter has done no 
ſuch Thing, neither was there any Occaſton for 


* 
* 


doing it. There is a great deal of Difference 


between ſaying, that Reaſon is not ſufficient for 
every Thing, and that it is ſufficient for no- 
thing: between ſaying, that it is not fo ſufficient 
as to ſuperſede the Uſe of the Bible, and that it 
has no Sufficiency at all. The Paſtoral Letter 
had in Page 46th, effectually guarded againſt all 
Extremes in this Matter, and thereby ſufficiently 
obviated what this Writer had to ſay. But that 
we may ſee the Iniquity of the Man, and the 
Fairneſs which is to be expected from him, He 
rw the very Place, where the Sufficiency of 


eaſon in ſome Degree is aſſerted, and thereup- 


on charges the Paſtoral Letter with Self-Contra- 
diftion. What was intended to qualify, and to 
prevent Miſconſtruction, is malicioufly term'd 
Se l/ -Contradiction; becauſe the Pleauer was re- 
ſolv'd to miſ- ſtate the Queſtion, and to pervert 
the Biſhop's Senſe, in order only to find Matter 
for Cavil againſt Him. This is the Author's 
Zeal for Reaſon, while He goes beyond the 
Rules.of Reaſon, and Candor, and Equity, on- 
ly to gratify the unreaſonable Paſſion, either of 


Vanity, or Reſentment. 


* Plea, Page 4. + Plea, Page 9. 
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The taking Notice of this fundamental Miſtake 
in the Entrance to the Plea, is, in Effect, an- 
ſwering the whole Piece: For it all proceeds 


upon the ſame Error, and ſo is nothing more 


than One Continued Blunder. However, I ſhall 


make ſome brief Strictures on his Performance, 


and anſwer the Cavils He has rais'd, Firſt, 


Againſt the Paſtoral Letter: and Secondly, 


Againſt the Remarks on the late Dr. Clarke's Ex- 
_ poſition of the Church Catechiſm, which He has 


dragg'd into this Argument about the Sufficiency 
of Reaſon, on purpoſe to abuſe the Author. 
Under theſe Two Heads, every thing advanc'd 

by this Writer will be Conſider'd, and each 

Head, for the ſake of Diſtinction, ſhall make a 


Chapter. 
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In which the Cavils of our Author 

againſt the Paſtoral Letter are con- 
ſidered, and anſwer d. 


1. HE Paſtoral Letter * obſerves, that the 


aſſerting Reaſon to be a Sufficient Guide 
in Matters of Religion, ſo as to exclude the 


| Need of the Goſpel Revelation, tends to ſatisfy 


Men that they may without Danger or Inconve- 


nience neglect it. 
8 Page I, | | | 
91 The 


3 EI « 4 8 5 2 f 8 
: SO; eo PIE Bs 


. 5 
A 
= 
= 


- dF | 83 * 
* hs ty 2 e AY 
1 W 


55 

1 
> 

4 
: 
* 


3 
232 


7 1 


The Pleader, out of his abundant Fondneſs 


for Diſpute, demurs to this Obſervation, tho” 
moſt evidently juſt. He ſays that the aſſerting 


the Sufficiency of Reaſon has no Tendency to 
perſuade Men to lay aſide the Goſpel, becauſe 


to lay aſide the Goſpel-1s to lay aſide Reaſon too. 
But though it is very true, that to lay aſide, or 
neglect the Goſpel, is to lay aſide, or neglect 
| Reaſon, becauſe the Subject Matter of the Gol- 
pel is moſt agreeable to Reaſon, and the Belief of 
the Goſpel is moſt highly rational; yet ſtill, the 
| aſſerting that our Reaſon alone, or Natural En- 
dowments, ſeparately from the Goſpel, ſuffice _ 
do guide us in Matters of Religion, has a plain 
Tendency to perſuade us to truſt to our Reaſon 
alone, or depend on its Guidance ſeparately from 


the Goſpel, that is, to lay aſide, or negle& the 


Goſpel. Whoever ſuggeſts to us, that we may 
by the meer Power ot Reaſon, excluſively of 
the Goſpel, be directed to Duty and Happineſs, 
does as evidently perſuade us to lay aſide, or 
neglect the Goſpel, as He who aſſures us that 
We may of ourſelves without any Aſſiſtance find 


out a Road, perſwades us to lay aſide, or neglect 


a Guide. The Doctrine of the Sufficiency of 
Reaſon encourages Men to rely ſolely on the 
Conduct of Reaſon. It bids them to acquieſce 
in the Religion and Morality which their own _ 
Minds preſcribe to them, and to have no Con- 

cern about the Religion and Morality directed in 
the Goſpel. This is ſo plainly the Caſe, that 

One would wonder how any Man of Common 


Senſe and Reaſon could poſſibly deny it. 


2. The © Paſtoral Letter makes a proper Diſtin- 

ction between what the Powers of Nature were 
> Plea, page 5. I 

OY 7 in 


— In 
8 


2 — WIREIT9""-a, — 
eee 
— * G 
— 


124 


in the State of Innocence, and what they are in 


the preſent corrupt State, to obviate every Infe- 


rence drawn from one to the other. The Plea- 
der thinking it for his Purpoſe in one Part of his 


Book to ditown the Diſtinction, ſays, The A 
petites of our firſs Parents were prone to be inordi- 


nate, as Experience hath fhewed, by their yielding 
to the firſl Temptation. But in another Part ot 
his * Book, having another Turn then to ſerve, 
He pleads in the Words of Solomon, that * God 


made Man upright. How He will reconcile 
upright, and prone, Erect and Inclining, together, 
He may conſider at leiſure. I would not take 


Advantage of the ſtrict Grammatical Meaning 


of a Word careleſsly us;d : But here the Argu- 
ment happens to depend upon it, and binds him 
down to that Senſe. I deny that Man was prone 
to Sin in the State of Innocence. He was liable 
to Sin, or capable of Sinning (as every free 

Agent is) and that was all. God made Him 


upright, not leaning one way more than another, 


but free, and wnbya/s'd. And yet Reaſon without 


Revelation was not ſufficient even then. It is plain, 
it was not, becauſe God ſuperadded a Reveal d 


Law, and poſitive Injunction: But it was leſs 


defective then than ſince, and not ſo inſufficient 
as now. Therefore there is no arguing from its 
Primitive ancorrupt State to its preſent corrupt one. 
* It is ridiculous in the Pleader to ſay, that Rea- 

| ns "4 Ta fon 
CCC f Eccleſ. vii. 29. 

2 We cannot argue from the uncorrupt State of Reaſon to 
its corrupt one, in ſupport of its preſent Sufficiency, but 


rather the contrary. For if it was then inſufficient, how 


much more now ? And to this Purpoſe it is well obſerv'd by 
Dr. Young, ©* There has been a Time when Human Reaſon 


* hada fairer Pretence to Conduct than ever it will have 


again. In Paradiſe where it was without the anale 
| | : ae at 
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ſon was ſuſſicient to have prevented their Fall: 


| Becauſe it amounts to ſaying, that Reaſon ith- 
out any Revelation, was ſuſſicient to prevent their 


tranſgreſſing a Revealed Law. As if a Man 


| ſhould ſay, Eyes without Light are ſufficient to 
prevent ones falling in the Light, Which I. 
leaye the Pleader to make Senle of. 3 


3. The Þ Paſtoral Letter enters a Caveat a- 
gainſt admitting Reaſon to be as ſufficient a Guide 
in the Concerns of Religion, as in the Concerns 
of this World: becauſe Heavenly things are at a 
| Diſtance, and require Abſiraftion of Thought to 
become preſent to the Mind; and becauſe ſenſible 
Things are ſeen and felt, and are therefore certain, 
while Things unſcen and unperceiv'd (except by 


the Eye of Faith) are to Reaſon «xcertain. I he 


Pleader here, being none of the molt acute, 
quite miſtakes the whole Thought, and runs off 


of Appetite, without the Byaſs of Prejudice, without the 
Cloud of Perturbation, who can think but that it had 


« then more Power and Freedom to conduct wiſely, 


than ever it could pretend to ſince? But therefore if it 
« fail'd Shen in point of Conduct, this mult needs pals ſor an 
Argument to abate ſome of that Vencration, which the 


„ Opmionate are willing ſhould be aſerib'd to it, under this 


State of ſo unhappy a Change. Young's Sermons, Vol. II. 


page 18. | 


To ſuppoſe that when the Command was given to our 
« firſt Parents, there was any @#fvnua oproc, is to luppole 
% them fallen, even before the Fall. Their Sin is diſtin— 


«6 8 from thoſe of their Offspring. It is called & mm 


| Deception, whereas ours are call'd gencrally 63r3v pa; 
Luſts. It was Reaſon and not Appetite which made the 
« firſt falſe Step in Nature; and how little Cauſe have we 
then to be ſo fond of its Guidance? If it betray'd in the 
„ molt perfect State, how much more eaſily would it do ſo 

% now? Id. id. : ER top po 
* Page 8. 3 Plea, page 12, 
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[ ro 1 
to Things foreign, as if the Paſtoral Letter had 
deny'd that the Difference of Good and Evil is 


demonſtrable. But be it ever fo ſtrictly demonſtra- 
ble, yet if Reaſon ſurrounded with things Senſi- 
ble, has no Revelation to call it off to things 
Heavenly and Spiritual; or, if Reaſon cannot 


make Men as certain about what Pleaſures or 


what Pains are to come hereafter, as Senſe makes 

them about the Pleaſures and Pains to be felt 
here, then Reaſon will not be fo ſufficient to 
guide Men to Religion, as Reaſon and Revela- 
tion both together will be. . 


The Pleader pretends 


that the Argument 


concludes as ſtrongly againſt the Sufficiency of 
the Coſpel: becauſe Chriſtians are not hindered 
by it from attending more to their worldly Views 
and Intereſts, than they do to the Doctrine and 
Precepts of it. It is very true, that the Goſpel 
does not always work its Effect, or g its 
genuine Fruit in the Lives of Chri 3 
yet if Reaſon and the Goſpel Both together will 
do ten times more than Reaſon ſingly; If the 
Force of the Goſpel, united with that of Rea- 
fon, will make the Influence on Mankind the 
more powerful and effectual, then Reaſon is not 
fo ſufficient, as to ſuperſede the U/e, or Need of 


the Goſpel. 


4. The Paſtoral Letter * obviates another fooliſh 
Thought of Infidels, who, in magnifying the 


ſtrength of Reaſon above Meaſure, conſider not 


the Bulk of Mankind, but argue as if all Men 
were Philoſophers, or had Leiſure and Capacity, 


and Iuclination like Them. 


% Plea, þ. 3. Page g. The 


tans. But 
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The Pleader here undertakes © to anſwer tor 
the Bulk of Mankind, and quotes Philolophers 
(who judg'd of others by themſelves) to prove 
what all Mankind might conceive and prove of 
the Duties and Obligations of Morality. I be- 
lieve, if poor Mechanicks and Day-Labourers 
are well inſtructed from their Youth, they might 
have a tolerable Notion of Morality. And 
indeed, what the common People know of thele 
Matters, has heen learnt in that way; otherwile 
they would be mere Savages. The Pleader 
thinks that Rewards and Puniſhments may be 
prov'd with as much Certainty from Reaſon, as 
from Revelation®. - What, by every Day-La- 
bourer, and Mechanick ? Alas, the greateſt 
Philoſopher among the Heathens could not do it; 
neither can the Pleader himſelf (after all the 
Light and Cultivation we have ſince had) yet do 
it. Let him try when he pleaſes: or, it He. 
could prove ſomething in general of Rewards and 
Puniſhments, yet what is all that to the Life and 
Immortality brought to Light by the Goſpel? What 
the Heathens knew, or ſuppoſed of future Re- 
wards and Puniſhments, was more owing to 
Tradition (deriv'd at firſt from Revelation) than 
to any Force of Reaſon. So little was Reaton 


m Plea, b. 15. i. 5 Te 
»The late Dr. C/arke ſays, and proves likewiſe fron 
Socrates and Tully, that there was great Doubtfulneſs, Luce 
rainty, and Un/teadineſs in the Thoughts and Aſſertions ot 
the beſt, and wiſeſt, and moſt conſiderable Philoſophers that 
ever liv'd, about the Immortality of the Soul, and a Future 
State of Rewards and Puniſhments. Though they ſometimes 
ſeem to have reaſon'd themſelves into a firm Belief of a Future 
State, and to have been fully convinc'd of its Reality, yet 
at other Times they expreſs themſelves with much Hæſitancy 
and Unfteadine/s concerning it. Evidences of Nat. and Rem 
Religion. Edit. 2. page 20 227. . 
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ſufficient for theſe Things. The Vulgar were 
more confident in theſe Points than Philoſophers : 

A plain Sign that Tradition had a greater hand 
in it than PhuloJophy, or Reaſon. 


The Paſtoral Letter obſerves, 1 that the 
Light of Nature cannot acquaint Men with the 


Terms of Reconcilement, and the Method of 
Salvation, which God has appointed; and that 
without the Knowledge of theſe Things, Man- 
kind mult continue in a perplexed, and deſpond- 
ing State, as to the Pardon of Sin, and the Fa- 
vour ot God. 

The Pleader allows * that the Method of Sal- 
vation revcal'd in the Goſpel, was not diſcovera- 
ble by Human Reaſon, and that it is an unſpeaka- 
ble Comfort to ſinful Men; and yet He aſſerts at 
the ſame Time, that the Virtuous Heathen had no 
Reaſon to deſpond, as to the Pardon of Sin, and 
the Favour of God upon Repentance 3 and that He 
might be ſecure, that God would not deny him the 
Favour and Il appine 5, which He had made him- 
ſelf capable of, It Men * be aſſur'd of the 

Pardon 


v Gentes ſerd omnes moratiores, ipfaſq adeò barbaras 
Opinio quædam de Immortalitate animarum, ac veluti Fama 
pervaſerat. Interim, non Pauci ex Philoſophis aliter ſenſé- 


runt. Et, Qui huic Dogmati imprimis favere videbantur, 


multum de eo heſitirunt, illudq; opinati ſunt potius quam 
crediderunt. Teſtimonia hac de re n videre eſt 


de Relig, Chriſt, 


_ 4 Page iʒ. .F Plea, p. 21, 22. 
The late Dr. C/arke ſays on the contrary, that thoſe Men 


cannot certainly know that God will receive returning Sin- 


ners, and 1 8 t of Repentance inſtead of perfect Obedience, 
to whom He 


abſolutely oblig'd to pardon, to al! Creatures, all Sins at all 


Times, barely and unmediately ** Repenting, | There 
ariſes 


* 


as not, declar'd that He 2 do ſo. — It cannot 
_ poſitively be prov'd from any of God's Attributes, that He is 


EIS Was RES 7 ES: *. N 


BS 


' Pardon of Sin without the Goſpel, how can the 
Goſpel Aſſurance of it, be ſo ſpecial a Comfort 
to ſinful Men? But to let this paſs: Undeniable 


it is, that ſo long as Men know nothing of the 


Terms of Reconcilement, or the Method of Salva- 
tion, they mult continue in a perplexcd State, 
and be ſubject to Returns of Diffidence and De- 
ſpondency. What rational and ſtable Comfort 

could good Heathens draw from fond Preſum- 

ptions, uncertain Reaſonings, and empty Wiſhes, 
rather than real Aſſurances ? It can never be 
prov'd that meer Repentance is ſufficient, or can 
make Amends for paſt Sins. Nay, it is cvident 
that it cannot, becauſe performing Duty in part, 
is not performing the whole. Reaſon declares 
ſtrongly againſt the Sufficiency of Repentance; 
and the Goſpel more ſtrongly ſtill, in requiring 
Satisfaction, Mediation, Interceſh on, as Well as 
| — „„ ; 


oh The Palral Letter i that lows; 
lation once ſet aſide, no One could have Autho- 


rity to determine, amidſt the different and con- 
tradictory Opinions of the Philoſophers, which 


of them was right. The Pleader“ here ſtraius 
at the Word Authority, and ſuſpects ſome Snake 
in the Graſs, as if any one was going to hinder 
Him from judging for Himſelf. But the Paſtoral 
Letter is only ſhowing the Bleſſing and Comfort 
of having God 10 judge and determine Mlatters for 
us, where we cannot judge for our ſelves: And 
A great Bleſſing undoubtedly it is to every Man, 


_ ariſes thereſore from Nature, no ſufficient 8 to 3 
but an anious and endleſs Sollicitude about the Means af 5 
_ appealing the Deity. Evid. of Nat. and Rev. Rel. 2. Edit. 
„ 5 


1 23. u Plea, page 27. 
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E 
who does not think himſelf too wiſc to be in- 
ſtructed of God. 
The Pleader thinks * that Every Man may 
judge for Himiclf in all the main Parts and Du- 
ties of Religion, and that Reaſon has as much 
Authority as the Goſpel can have to determine the 


Duties of Religion, ſuch as Piety, Righteouſ- 


neſs, and Sobriety. 
Ik is true, that ſome General Things of God 
and Providence, of Piety and Juſtice, and the 


like, may be known by Reaſon, and the Bulk of 


Mankind may perceive them as well as Philoſo- 
phers. But when you come to Particulars, Rea- 


ſon is at a Stand, and knows not how to deter- 
mine: And there are Numberleſs important Que- 


{tions in Relation to the Doctrines and Duties 
of Religion, which are no where reſolv'd to Sa- 


tisfaction, excepting in the Bible. In theſe Ca- 


ſes, What can meer Reaſon do? Or how can 


every Man be able to judge for Himſelf? Surely, 
_ plain Leſſon given from God is clearer, and of 


more Authority, to determine his Judgment, than 
his own abſtracted Reaſonings can be. Can the 
lower Part of Mankind eſpecially, collect a true 
Scheme of Duty from their Reaſon ? Set any 
half dozen of Mechanicks, or Day-Labourers to 


draw or a Syſtem of Ethicks; and ſee what 


they would make of it. Much would they un- 
derſtand of Moral Demonſtration, and much 
would th *y atrend to It 7. 


7. The 


Y Biſhop Sanderſon oblery es that ſome General Heads of 


i Page * 


Duty may be known by Reaſon, but not the more particular 
Laws. 

Primæ & Univerſali Naturæ Legi ( ſcilicet Bonum eſſe 
eee Malum fugiendum ) ſubjiciuntur aliæ; ceu Le- 
ges particulares ex ea derivatæ, ut Concluſiones ex Præmiſſis. 
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7. The Paſtoral Letter argues againſt the 
Sufficiency of Natural Reaſon, from the Difſe- 
rences among Philoſophers about Points of the 
greateſt Moment: Such as concern'd the very 


Being of Religion and Virtue; ſuch as made the 
 Motives and Obligations to Both, precarious and 
uncertain. Their Differences were about the Be- 
ing of God, the Immortality of the Soul, and the 
Neaſons of Good and Evil; about Providence, and 
ſome of God's Altributes; about God's being 
Pleasd, or diſpleasd on any Account, and the 
like: Points in which all Chriſtians are agreed, 


JWT 
The Pleader, diſſembling the Force of this 


Argument, endeavours to find ſome parallel Dif- 
ferences among Chriſtians, which yet He can- 
not find. But though He may prove that there 
have been ſome wild Hcreticks or Madmen a- 

mong Chriſtians, ſuch as Ebionites, Arians, So- 
cinians, Cc. yet this is not to the Purpoſe, un- 
leſs He could ſhew, that the wiſeſt and beſt. 


Chriſtians, early and late, and Chriſtian Guides, 
differed as much from cach other, as the Philo- 
ſophers did, who were the wileſt and beſt Guides 
among the Pagans. Show what Chriſtian Biſhops 
and Fathers denied the Being of God, or of Provi- 


' Quarum aliz Principali illi Legi fant proximè conjundæe: 
aliæ quæ remotids ei appendent, nec nifi Secundario, & Vir- 


tute illarum propinquioram. In hiſce poſterioribus, propter 


Diſcrepantiam quæ poteſt oriri ex Circumſtantiis, & dub/tare 


ſepiſſim® contingit, & errare: & quo remotiùs a primis illis 


"Princip :(oceaitur, ed proclivius eft in Errorem labi. Uni- 
verſa! to certiora ſunt Particularibus, quanto ſunt minus 
circumſtantionata. Nam << aferctoruy TAdvn ut dici ſolet, 
& deſcendendo contingit errare. Ganderſ, Præl. de 


adægquatd Conſcientiæ Reguld. p. 102. 
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[ 16 ] 
dence, or a Future State; or aſſerted that God 
was indifferent to Mens Behaviour , ncither 


pleas'd, nor diſpleas'd on any Account. He can 


ſhow no ſuch Thing. It is very true, that nei- 


ther Reaſon, nor Chriſtianity, nor Both together, 


can effectually cure Depravity of Will, or ſtub- 


born Malice and Prejudice. But the Queſtion 


is, Whether Reaſon and Revelation together, 
will not have a much ſtronger and better Effect 


upon well-meaning, and towardly Perſons, than 


Natural Reaſon ſingly will have, or can have, 
or indeed ought to have? It is evident, that as 
Revelation affords vaſtly greater Light, and bet- 
ter Helps, and ſtronger Motives, it muſt of 
Courſe have a proportionate Effect: and there- 
fore the U/e, or the Need of it, is not ſuperſeded 
by Natural Reaſon, which can effect nothing 
conſiderable in Compariſon. Now let us hear 


the Pleader in his Turn. 


He thinks, he Differences are really greater on 


the Side of Chriſtians*. What? Are there Chriſti- 
an Atheiſts, Chriſtian Deiſts, Chriſtians of Epi- 


curean Belief, as to the Mortality of the Soul, 
Sc.? Surely, they who are mad enough to hold 


ſuch wild Tenets, do at the ſame Time diſclaim 
Revelation, and diſown the Bible. 


The Pleader talks of b the Doctrine of Abſolute 


| Decrees, as concerning the very Being of Virtue, and 
Religion; which is by no Means true, taking it 


in the candid Senſe, as theſe Men hold it. For 


they are Lovers of Virtue and Religion, notwith- 
ſtanding their Doctrine, hoping to reconcile all. 
See Burnet on Article XVII. 


Next, He ſpeaks of the Idolatry of the Pa- 


piſts, and other corrupt Tenets and Practices a- 


mong them. To which he might have added 


* Plea, dre 31, - Fenn. 


the 


1 


ck; 


Kat Zill ef 


LO) 
the Idolatry of the Ari jans, and their corrupt 
Principles and Practice in the Cafe of Se 


tion, and their ſiding, in Zeal for their Fees 
with the Enemies of the Goſpel. Bur the! 


Things, tho' bad and infamous enough, 0 


not to the denying the Being of a God, and a 
Providence; or the Immortality of the Soul, or 


a future Reckoning. 


He thinks there are Atheiſts among Chr iſtians. 


I believe ſo too. But do they own che Truth of 


Scripture at the ſame Time, as the Philoſophers 
did the Truth and Force of Reaſon? They ceaſe 


to be Chriſtians as ſoon as ever they become 


Atheiſts, or Deifts. Bur the Philoſophers by 
being Atheiſts, or Deiſts, did not ceaſe to be Phi- 
loſophers. They thought they had Rea/oz on 


their Side ſtill: Our Atheiſts or Deiſts do not 
think that they have 9 on wan 1 59 


8. The Paſtoral Letter mentions © the tes 
ctrine of Fate, or Men's doing every Thing 
through Neceflity, as one of the Doctrines of 


the Philoſophers tending to encourage Wicked- 
neſs, and refers to the Stoicks as teaching it. 


The Pleader with great Civility calls this a 
Hulgar Error, which the Biſhop hath fallen into; 


| «bd aſſerts that the Szoicks on the contrary were 
the great, if not the greateſt Maintainers of 17u- 
man Liberty *. He is not content with oppoling 
an Opinion, unleſs He goes into the contrary 
Extreme. The Stoichs, ſays He, were the great- 


ef} Maintainers of Human Liberty. I believe | 
no Body ever thought ſo beſides himſelf. Dio- 
C genes 

c Page 26. 4 Plea, Page 28. 
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age 200, (A.) * wh ark — 
his 


OLE | 
genes Laertins, in his Life of Zeno, Founder of 
that Sect, reports of Chry/ippus and Zeno, that 
they held 7hat all Things came to paſs by Fate. 
Tully alſo in his Topicks, * ſpeaking of the ſeveral 

ſorts of Caules, ſays, © Other Cauſes apply 
“ ſomething previous to thę Production of the 
Effect; and ſome Things are conducive to it, 


c tho! of themſelves not neceſſarily producing 


it ; as happening into a Perſon's Company 
„ ſhall be the Cauſe of Love, and Love of 
„ Wickedneſs. From this kind of Cauſes de- 
ce pending on Eternity, Fate is collected by the 
„ Stoichs.“ That is, they aſcribe the Effects of 
theſe Cauſes to the Power of Fate, becauſe they 
have a Natural Tendency, tho' not of themſelves 

a neceſſary Power to produce them. — 3 


The Truth, I believe is, as an Excellent Wri- 
ter hath obſerv'd, ® that the S/oicks were the firſt 
Advancers of the Doctrine of Fate, and for 
ſome Time the great Sticklers for it; but yet at 
length they came off from it; and the latter 


this Note. Res notiſſima, quare Teſtimoniis Scriptorum Super- 
ſedeo. He adds however ſomething elſe very material. 
Page 174. Edit. Schrevel. Alia autem [ Cauſarum Ge- 
nera] Præcurſionem quandam adhibent ad eſſiciendum, & 
quædam afferunt per ſe adjuvantia; etſi non neceſſaria; 
Ut amori congreſſio cauſam attulerit, amor flagitio. Ex 
hoc Genere Cauſarum ex æternitate pendentium Fatum a 
Stoicis nectitur. „„ . 

Dean Young's Sermons. As to the Hypotheſis of an 
5 irrefiltible Decree, by which all human Actions are pre- 
« determin'd, the Stoich were the firſt who broachis it, 
<* and were therefore the moſt fond of it: But finding it 
* clogg'd with many ill Conſequences, tho' they were ac- 
counted the moſt pertinacious Leer of Men in the World, 
yet they retracted it: And the more Modern $t9ichs build 
their Morals upon a clear contrary Foundation; for, - 
*©- 60" vv der eig i greg, is their firſt Principle. Vol. I. 
Page 8. 5 5 | 
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"IL 
Stoicks refining in this Particular, as oy did in 
Others, on their Predeceſſors, held the Liberty 
of Human Actions. 


9. The Paſtoral Letter argues h for the Inſuf- 
ficiency of Natural Reaſon from the many In- 
ſtances of flagrant Corruption in the Heathen 
World; and obſerves that it will not take off the 
Force of this Argument, to ſay, that theſe Cor- 

ruptions were owing to an undue Uſe of Rea- 

fon, becauſe This is in Effect to beg the Que- 

ſtion. Ks V 
The Pleader thinks on the contrary, that This 

is no more begging the Queſtion, than it is beg- 
ging the Queſtion to ſay, that the like Corrup- 
tions in the Chriſtian World, are owing to an 
Jͤöͤ;ösͥ dl 
But the Caſe is plain: If you aſcribe the Cor- 


rupftions in the Heathen World to an undue Uſe 


of Reaſon, you ſuppoſe that the Right Uſe of 
ſuch Reaſon.as they had, might have prevented 

'em : That is, You ſuppoſe, or take for granted, 
the Sufficiency of Reaſon; which is the Thing 
in Queſtion, But, inſtead of doing this, you 
ſhould ſhow, that the Reaſon of the Pagaus was 
clear enough to inſtruct them better, and ſrong 
enough to engage their Practice. It is plain on 
tlie contrary, that Thoſe who had the beſt Na- 
tural and Acquir'd Reaſon, encourag'd and ſpread 
the Corruptions which prevail'd by their Do- 
ctrines, their Advices, and their Example. 
Therefore there is no Ground to ſuppoſe the Suf- 
ficiency of Reaſon. Whereas the Goſpel, on 
the other hand, is a moſt plain, and forcible 
Rule of Life. Its perfectly good Precepts, and 
its moſt awful Sanctions are open to the Genera- 
Dee, + Fletz Page 435: _. 
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[ 20 ] 
lity of Men: And it has in a great Meaſure ba- 
niſb'd from among Chriſtians thoſe Corruptions, 
which univerſally prevail'd, and were pubiickly 
allow'd among the Pagans. Therefore the Goſ- 
pel is far more ſufficient for the Conduct of 
Mankind than meer Reaſon. It proteſts againſt 
the Corruptions which the beſt Reaſon of the 
Pagans encourag'd ; and it has in Fact vaſtly re 
duc'd 'em, tho they reign'd without Carel, 5 
under the Guidance of Reaſon. Therefore to 
ſuppoſe the Suſficiency of the Goſpel, is not alike 
begging the Queſtion, as it is to ſuppoſe the Safſi- i 
cienqy of Reaſon. - 
Bur the Pleader ar gues, * that the ne and 
Impielies of Heathens were as contrary 10 Reaſon, 
as the ſame Errors and Impieties of Chriſtians are 
contrary to Scripture. But were they as contrary | 
to knows: Reaſon, as the other are to the knows 
| Rules of Scripture? Could the Generality of the 
Heathens as plainly diſcover their Sinfulneſs by 
the Light of Reaſon, as the Generality of Chri- 
fans: by the Light of Scripture? They might 
be contrary to Divine Reaſon, or Angelical Rea- 
fon; or to Human Reaſon, enlighten'd by Reve- 
lation: But were they contrary to Pagan Rea- 
fon? Thar is the Queſtion. And if they were 
not, then Reaſon is not ſo ſufficient to inform 
Men as Scripture is; and r the Suffi- 
ciency of both «ill not, as as this Man PROS, 
fland or fall together“. 
But the Pleader argues Aill farther, m that if 
an) Superſlitions er wicked Practices of the Ilea- 
thens, taught or committed againſt the Evidence and 
Obligation of Natural Religion, are a Proof that 
Human Reaſon is not ſufficient, the ſame Argu- 
ment will prove that the Goſpel is not ſufficient. 
F. Plea, Page 42. *} Plea, Page 42, ® Plea, h 41 
| ur 
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But there is a wide Difference between the 
IJ wo Caſes: between the Superſtitions and wicked 
Practices of the Heathens, and thoſe of Chriſtians. 
The Goſpel appears both from its Natural Ten- 
dency, and its experienc'd Effect, to be more 
powerful than meer Reaſon to promote the Pra- 
ctice of true Picty and Virtue. But there are 
Stubborn Hereticks, and hardned Wretches, 

whom no means of Grace can mollify. Judas 

was not converted by our Lord's own conſtant 

Preſence, nor the Phariſees 15 repeated Miracles. 


No Means whatever are ſalſicient in that Senſe: 


for then they mult be irreſiſtible, and would not 
be proper for free Agents. So that it is ridiculous 


to argue, that the Goſpel is inſufficient, becauſe 


not ixreſiſtible; for if it were, it would be more 
than Suſicient. But the Cale is This: The Goſ- 
pel is ſuſſicient to make Men perfectly good, as 
Men can be here; which Natural Reaſon is not 
ſufficient to effect. The true way of deciding 
this Matter, is to compare the Beſt of Chriſtians 
with the Beſt of Pagans, (their Number in Pro- 
portion) their Qualifications and Virtues. Read 
Cavc's Primitive Chriſtianity, which will ſnow 
what kind of Plants the Goſpel can raiſe, and in 
What Numbers. Has Heatheniſm rais'd any 
thing like it, or fit to be named with it? The 
Difference here ſhows to the Life the Defect of 
meer Natural Reaſon: That it is not ſufficient 
to rival Chriſtianity at all, much leſs to ſuperſede 
it: That the Beſt of the Pagans come vaſtly 
ſhort of the Beſt Chriſtians; That the good 
Pagans are rauch inferior both in Number and 
Value to the good Chriſtians; and that the Bulk 
of the Pagans are no way to be compared with 


the Bulk of Chriſtians, as to Spiritual Endow- = 


ments. Theſe Particulars can be charg'd on no- 
thing 


[ 22 ] 


thing elſe but the Defect of Natural Religion in 
Compariſon to Revea[d: and therefore Natural 
Religion is plainly inſuſſicient to anſwer the Ends 
of Divine Wiſdom and Goodneſs, and docs nor 
ſuperſede the Uſe or Need of Revelation; not to 
mention, that if Pagans may be mercifully dealt 


with, as being invincibly ignoraut, This very 


Mercy is owing, not to Natural Religion, but 
to the Goſpel Covenant in Chriſt, without Reſ- 


pect to which no Fleſh can be ſaved. 


10. The Paſtoral Letter concludes * from the 

ſeveral Arguments urg'd in it; from the Incapa- 
city of the Philoſophers (who were Men of the 
beſt Endowments, and carry'd Natural Reaſon 
to its utmoſt Extent) to diſcover ſeveral Do- 
| Qtrines and Duties of Religion; from their differ- 
ing about Points of the greateſt Importance, and 
their mixing Precepts of Vice with their Precepts 


of Virtue: from the inconſiderable Influence 


Which they had on Mankind, and the Univerſal 
Prevalence of the groſſeſt Impieties and Immo- 
ralities notwithſtanding their Inſtruction: from 
theſe cogent Arguments, the Biſhop juſtly Con- 
| cludes, that Natural Reaſon was not ſo ſufficient 
as to ſuperſede the Expediency, and Need of a Di- 
vine Revelation. _ F 
T bis is the Concluſion which offends the Plea- 
der. He thinks it repugnant to the Principles of 
Natural Religion, and to the Doctrine of Scrip- 
ture; and He undertakes to prove that it is b. 
I ſhall now fairly examine all the Pleas and Pre- 
tences He has us'd in Execution of this Under- 
taking; and ſhall range them in ſuch Order and 
Method, as may beſt ſerve to ſhew the Reader 


2 Page 39. | 


the 


F 
the Merits of the Cauſe, and enable him to judge 
truly in the important Queſtion. . 


i. If bare Aſſertions would carry the Point, 
the Pleader affirms over and over with all ima- 
ginable Aſſurance, that Reaſon is ſufficient to 


direct Men in their Duty both towards God and to- 
wards Men: that, Reaſon was always a ſufficient 
Guide in Matters of Religion © that, its Diftates 
were always ſufficient to ſhew Men their Duty, and 


engage them 10 perform it *. 


In Anſwer to theſe and the like general 
Aſſertions, I would obſerve, that they are nothing 
to the Pleader's Purpoſe, becauſe they reach nor 
the Point which He has undertaken. 'The 
Paſtoral Letter, in Oppoſition to the Deiſts, 
who cry up the Sufficiency of mere Reaſon, 

5 rae that Reaſon is not /o ſufficient as to ſuper-= 
ſede the Ve, or Need of the Goſpel. The Plea- 


der argues in Oppoſition to the Paſtoral Letter: 


So that He pleads for ſuch Sufficiency of Reaſon, 
zs ſuperſedes the Uſe or Need of the Goſpel. Of 

what avail is it in this Cafe to aſſert in general 

the Sufficiency of Reaſon? Is Reaſon ſufficient 


in ſuch Degree, as to render the Goſpel »/ele/5, 


or needleſs ? That is the Queſtion: which is no 


way reſolv'd by ſaying that Reaſon is Sufficient : 


For it may be /ufficient in ſome Degree; and yet 
be very inſufficient to give Men the fame Know- 

ledge, and excite Men to the fame Virtue, and 
qualify them for the ſame Happineſs which is, 
attainable by the Goſpel, and thereby to ſuperſede. 
the U/e, or Need of the Goſpel: and therefore 


the aſſerting its Syfficiency, is only ſaying, that it 


is ſufficient to do what it can do: and it amount, 


d Plea, page 8. 


c Plea, age 10, 43. 
4 Plea, page 66 e 
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E 
to no more than this wiſe, and profound, and 
edifying Maxim, that Reaſon is ſufficient, becauſe 
however inſufficient it may be, it mult /affice 
where there 1s ching elſe. 


2. The Pleader * aſſerts, that Reaſon was Hu- 


cient in all Circumſtances to guide Men to Virtue 


and Happineſs. 


This again is ooly ſaying that it was Sufficient, ; 
cient. For to what Virtue; 
and to what Happineſs could it guide Men? To 
ſuch Virtue as Abraham's, or St. Paul's, or of 
the ancient Prophets, or later Apoſtles, or Pri- 
mitive Chriſtians? Natural Light contained not 
thoſe high and Heavenly Principles upon which 
ſuch Virtues were rais'd. It contained not ſo 


ſo far as it was Su 


clear, or fo correct Notions of God, nor ſuch a 


' Senſe of his Works, Ways, and Dealings with 
Men, nor fo well grounded an Aſſurance of a 
Future State, nor ſo lively and vigorous an Ex- 


pectation of it. Therefore Natural Light was 


not ſufficient to guide Men to Virtue in any ſuch 
Meaſure and Degree, as Revelation might be, 


nor conſequently to any ſuch Degree of * 
enn or future. 


3. The Pleader ſays 5 FO it muſt be Re 


ihat Reaſon muſt be Sufficient to direct Man to Duty 
and Happineſs; and that, Reaſon always was a 


Law to Mankind, and enforc'd with a Sufficient 


Santlion of Rewards and Puniſhments 8. 


It muſt indeed be ſuppos'd that Reaſon mf 


ſuffice, as far as it does ſuffice; but there is no 
Neceſſity for ſuppoſing that it mult be ſo ſuffici- 
ent, as to render Revelation z/eleſs or needleſs. 


e Plea, page 10. Plen, page 53. 


5 Plea, page 54. _ 
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This is ſuppoſing directly contrary to certain 
Fact, and preſuming to tell God what He was 
to do, when it is certain God did otherwile. 
For God ſuperadded to Reaſon, a Revealed aw, 
and poſitive Injunction from the firſt; and made 
| Life and Death to depend upon it. And hence 
it appears, that meer Reaſon was not always a 


ſufficient Law, or always enforc'd with a ſufficient. 
. Sanction. For it was not ſo to our hrit Parents. 


The Law and the Sanfion were Both veveal'd 


_ even in Paradiſe. Has the Author never read 


Geneſis? Deiſts who do not own the Bible might 


write thus. But what docs this Trifling Man 
mean to write at this Rate, if he believes Scrip- 


- 0 - 


4. The Pleader * ſays, that Reaſon is ſufficient 
to give Men Hopes and Security of their Acceptance 
with God upon Repentance. The Vleathen could 


: not but hope and ſironaly depend on the Goodneſs of | 


God for Mercy and Pity, | when they repented 


truly: and, No reaſonable Heathen ever apprehend- 
ed that Pious (tho) Sinful) Men would fail of 
Happineſs." 55 
It is obſerved above, that Reaſon declares 
ſtrongly againſt the Sufficiency of Repentance, 


and therefore cannot aſſure Men of Forgivenels. 
Neither did the Heathens ſtrongly depend on Pity 
and Pardon. Their Hopes were faint, their Rez « 


ſonings and Expectations doubtful and wavering. 


They could not ſhow that Repentance has any 


Merit in it to deſerve Pardon; or that God is 
o9lig'd to pardon Sinners whenever they repent ! 


and ſince their Virtue was very impertect, and 


b Plea, page 48. 1 Plea, page 22. 
* Plea, gage 23 Page 13. 
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withal counter-balanced by many Sins, they 
could not claim any Reward, nor appreniend 
that they had a Title ro Happinels. | 
And it is worth obſerving farther, that tho' the 
vulgar Heathens had ſome Notion of Happineſs in a 
Lite hercafter, yet their Notion of it was very poor 
and groveling, as a learned Writer takes . 
in theſe words,. 

n How low even that happy State was com- 
« monly thought, appears from the Sentiment 
„of Acbilles's Ghoſt in Homer: who, when He 
* is complimented by Uly/es as the happieſt of 
Men, both alive and dead; makes anſwer, That 
< He had rather alive be a poor Day-labourer to 


the mcaneſt . than be Emperor of all tho 
oy dead. 


The Pleader fays farther, " that meer Rea 
"he ceuld demonſirate a Future State: that, it could 
as Crtaimy afii ire Men, as Revelation can do, that 
 Heppineſs would attend their Obedience: and that, 
the Expectation of Rewards and Puniſhments was 
the Sanftion of the Law of Nature, which ſuffic'd 
to excite Men to pray to God for Grace and Pardon 
of Sin: To be thaukfut ſor all bis Mercies to their 
Souls and Bodies: To ſubmit patiently to all his 
 Providential Diſpenſations : Toendeavour to imitate 
ihe E ee of his Juſtice, Goodneſs, and Purity; 
and To abſtain from all unrighteonfneſs and Impus 
77 b. 

Human Reaſon een not of itſelf certainly 
diſcover a ſuture State, or fix a rm and conſtant 
Belicf of it in the Minds of the wiſeſt, and 
We Phileleuth Remarks on Free. Winters. Part J. p. 44. 
les. 9 Flea, Lage 17. 

P Plca, page 57. 


moſt 


„ 
moſt knowing Heathens. Their Reaſon might 
tell them, that God would excuſe hat they did 
amiſs for want of knowing better, and would 
mercifully deal with them if they ſerv'd Him to 
the beſt of their Capacity. But they could not 


be ſure of a Reward, becauſe they could not clan 


it, by Reaſon of their Sinfulneſs, and the Imper- 
fection of their Obedience: much leſs could they 
collect a Certainty of ſuch a Reward as is re— 
veal'd in the Goſpel. The Belief which the 


Heathens had of future Happineſs and Miſery, 
was not, as our Author ſays, the S2nttion of the 
La of Nature, or the Reſult of meer Reaſon; 
burt it was deriv'd from Tradition immediately, 


and remotely from Revelation: and what he adds 


with reſpect to its Influence is extreamly ridi- 
culous. For He aſcribes to it, the Incitement 
to the very ſame Duties which are taught in 
_ Scripture.  Whar He learnt from his Catechiſm 
(the Expreſſions of which He uſes) or from the 
Chriſtian Theology, He vainly imagines was 


known to every Pagan. es 
It appears therefore that the Pleader's Aſſerti- 


ons of the Sufficiency of Reaſon, are vain and ill- 


grounded: He affirms it to be ſufficient to do, 


what it never did, and never can do: And yet 


ſuppoſing it to have the Sufficiency, which He 
attributes to it, it would not even chen ſuper— 


ſede the Uſe, or Need of the Goſpel, which is 


the Point in Queſtion. For admitting that meer 
Reaſon could guide Men to Virtue and Elrppi- 
ness, yet unleſs it could guide them to the lame 


Berfection of Virtue, arid the ſame Degrec of 


| Happineſs, which may be attain'd by the Got- 
pel: Unleſs it could convey to them as great and 
high Advantages as the Goſpel does, it would 
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not ſuperſede the Uſe, or Need of the Goſpel. 
So that the Pleader, as I ſaid, has been talking 
wide of the Point; and has only aflerted, in 
an ambiguous and fallacious Senſe, to cover his 

Impertinence, the Suficiency of Reaſon. But to 
ſtate more plainly the Meaſures of its Sufficiency, 
Ih would dchre the Reader to obſerve as follows. 
1. Human Reaſon is ſufficient to diſcover ſome 
of the General Lines, or Primary Laws of Pie- 
ty and Virtue; but not to inftruct Men in the 
molt perfect Worſhip, or moſt acceptable Ser- 


vice. 2. It is ſufficient to excuſe them for their 


invincible Infirmities z but not firmly to aſſure 
them of Pardon, for their wilful Sins. 3. It is 


ſufficient to give them Hopes of Clemency and 


Favour, if they follow in good Mcaſure its Di- 
rections, but not to entitle them to any Reward. 
4. It is ſufficient to conduct them to ſome kind 
of Virtue, ſome good and commendable Acti- 
ons: But not to carry them to ſuch exalted Vir- 

tue, ſuch eminent and perfect Acts of it: Not 

to inſpire ſuch Religious Principles, and Hea- 
venly Views: Not to produce ſuch pious Habits | 
of the Soul, as may qualify them for the higheſt 

Rewards, or the Degree of Happineſs promiſed 

in the Goſpel. Reaſon therefore, tho' in ſome 

Senſe ſufficient, 1s yer very inſufficient to ſuper- 

ſede Revelation. In ſhort, Reaſon is ſufficient 
in Compariſon to the Goſpel, as a Candle is ſuf- 

ficient in Compariſon to the Sun. 
| Now let us return to the Pleader. 


6. He pretends, * that if Reaſon had been ab- 
ſolutely inſufficiext, Men had been blameleſs in 
their greateſt Immoralities, becauſe they knew 
no better, and could not help it. 

Plea, Page 8. 
But 
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But we do not ſay that Reaſon was abſolutely 
inſufficient, and could do nothing, tho' it was 
not ſufficient to ſuperſede the /e or Need of 
Revelation, Reaſon might ſerve to reprove and 
condemn ſome groſs Immoralities : And the 
ſlighter Irregularities might be excuſable on the 
- Score of invincible Ignorance and Infirmity. 
ZE EM But if ſome additional Light thrown in by Re- 
A velation, might be a ſtronger Curb upon groſs 
Immoralities, and might be a Check alfo upon 
flighter Irregularities; then it would better an- 
{wer God's Deſign in reforming Mankind, and 
in perfecting Man's Nature, and ſo would do 
ſomething more than meer Reaſon was /ufficieut 
to do. Therefore Reaſon was ſufficient, in a 
great Meaſure, to anſwer the Ends of Divine 
Wiſdom, which yet were brought about by Ne- 
1 _ velation ſuperadded. Therefore again, Reycla- 
TCC OE 
ä The ſame Pretence the Plæader brings over 
again, ſaying, that if Reaſon was uncapable of 
guiding Men, they would demonſtrably be excufable 
for their unreaſonable Immoral Errors. 
True: The ſuppoſing that Reaſon is not fo 
capable of guiding Men as Revelation, would 
infer that they would, under its Conduct, be ex- 
cuſable ſo far as they wanted Light to inform 
them better. But what then? Docs it hence 
follow, that Revelation is not »/eful or neceſſary ? 
If there is no C/ e, or Need of a greater Degree 
1 of Light, becauſe under a leſs Degree of it, in- 
vincible Ignorance will excuſe, it is evident, that 
there was no Occaſion for even that Degree of 
Light which Men zaturall, have; and there is 
no Uſe or Need of any Law at all. The leis 
Plea, Page 14. 
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Men know, ſo much the better, as excuſing the 

more through invincible Ignorance. An Idiot; 

or a Lunatick, has a more ſufficient Guide, than 
a Man of good Parts and Underſtanding. His 
Ignorance is ſufficient to all Intents and Purpoſes, 
| becauſe it excuſes; and in this way of arguing, 

all Divine Inſtruction, whether by Natural or 
| Reveal'd Rules is perfectly needleſs. 


F. The Pleader urges, © that the Suppoſal of 
the Inſufficiency of Reaſon is impeaching both the 
Wiſdom and Goodneſs of God in leaving Men for [0 
many Ages, under an unavoidable Neceſſity of In- 
Joy and Q 5 
To which I anſwer. We ſuppoſe Reaſon to 
be inſufficient to conduct Men to the ſame De- 
gree of Virtue, and the ſame Degree of Happi- 
neſs, which is attainable by the Goſpel. We 
ſuppoſe that thoſe who had no other Guide but 
Reaſon, will not be anſwerable for falling ſhort 
of that Degree of Virtue which Chriſtians may 
riſe to: Neither will they be anſwerable for any 
Obliquities which were not wiltul. So far as 
they were under an unavoidable Neceſſity of 
Material Sin, fo far they could not be guilty of 
Formal Sin; that is, Sin could not be imputed 
to them, any more than to Madmen, or to Na- 
tural Fools, when they commit Enormities: And 
therefore ſo long as God will condemn no Man 
| for what He cannot help, there is no Injuſtice 
or Hardſhip in the Caſe. Fae 


Me ſuppoſe farther that God, who will deal 
with Heathens in this righteous Manner, may 
fee proper in His Infinite Wiſdom, to afford 
more Light to Others, and to expect higher Ser- 

e Plea, Page 8. 1 by 
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vices from them, for the common Benefit of 
Mankind, and for the promoting of all who will 
be obedient to this new additional Light, to 

much higher Degrees of Happineſs and Glory: 
At the ſame Time He will more ſeverely con— 
demn all who Sin under this greater and clearer 
Light; ſo preſerving an Equality. Where the 
Advantages are greateſt, the Prize is greateſt, 
and the Danger alſo the greateſt of all. And 
where the Advantages are ſmalleſt, the Prize is 
not ſo high, but then the Riſque they run is leſs 
alſo. The Capacity of attaining the greateſt 
Reward, is attended with a Liableneſs to the 
greateſt Puniſhment ; and the Incapacity for the 
higher Degrees of Happineſs, is not ſubject to 
the ſeverer Condemnation. What Injuſtice or 
Hardſhip is there in ſuch a Diſpenſation as this, 
unleſs God was oblig'd to make no Degrees of 
Perfection, or Happineſs, among the Race of 
Mankind? It the Pleagder thinks that God was 
bound to do This, let Him prove it at Leiſure. 
We know by Experience that God has not 
granted to all the ſame Faculties, and Capacities ; 
and we are certain from hence that He cannot 
be bound to do it. If nor, then it is no Im- 
peachment of any of his Attributes to ſuppoſe, 
that He may afford greater Advantages to ſome _ 
by the Light of the Goſpel, than He did to 


Others by the Light of Reaſon: And conſe- 


quently that Reaſon is not ſo ſufhcient, as ro ſu- 
perſede Revelation. It is plain, Revelation was 
neceſſary, to raiſe conſummate Virtue, and to 
gualify ſome Perſons for the higheſt Rewards. 
Reaſon alone was not /uf/icicat for theſe Purpoles 

therefore it was inſufficient, = + 


42 


8. The Pleader argues * that the Inſuſſiciency of 
Reaſon ſuppoſes that a new Rule of Life was ne- 
ceſſary to vindicate the Juſtice of Divine Providence 
over Men, and to render them accountable for 
their Actions; and that therefore the giving @ new 


Keule of Life was not the pure Effect of Divine 


Goodneſs, as tis repreſented to be. 

The Inſ#fficiency of Reaſon which we aſſeer, 
ſuppoſes no ſuch thing as is here pretended. For 
though Reaſon was not fo ſufficient, as to vacate 
the U/e or Need of the Goſpel, yet it was Sufh- 
cient to render Men accountable for their wilful 


Sins, and to excuſe them where they knew no 


better. God requir'd no more of them, than 
He enabl'd them to do. So that the Juſtice of 
God was clear, and they were accountable ſo far 

as their Capacities reach'd. Therefore a new 
Rule of Life was not neceſſary, either to vindi- 
cate God's Fuſtice, or to render Men accountable for 
their Actions. Indeed the Inſufficiency of Reaſon 
might be a good ground to think that God 
would, in his Wiſdom and Goodnels, ſuperadd 
to it a clearer Light, in order to improve and 
perfect the Nature of Man, which the other 
could not do. But this clearer Light was not 
neceſſary ior the Vindication of God's Juſtice, 
His Juſtice would have been like the frong Moun- 
7ains, conſpicuous and unſhaken, whether He 
had vouchſafed it, or no. His granting it was 
a matter of Favour, and Goodneſs; and God is 
free to diſpenſe his Favours as He pleaſes. Adam 
had a new Rule of Life ſuperadded to his Rea- 
lon in the State of Innocence and Perfection. 


Was his Reaſon /afficient without it? Why then 
Se „les, page 62. 
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Was it given Him? Did the Inſufficiency of his 
Reaſon oblige God in Juſtice to give it Him? 
No certainly: but the New Rule was the Effect 
of God's Wiſdom and Goodneſs: It was granted, 
| becauſe God beſt knows how to govern his own _ 
Creatures; and Men mult be ſaved in God's Way, 
not in their W nm. . 


9. The Pleader pretends © that the Ground of 
God's communicating his Will to Men by Revelation, 
was not becauſe their Reaſon was inſufficient of it 

ſelf to direct them, when they made the beſt Uſe of 
it; but through their want of making a right uſe of 
it it was not of itſelf ſo effeftual to reform their 
{ roi as the enforcing it by Revelation would 
The Ground of God's revealing the Goſpel 
. was becauſe Reaſon was not ſufficient of itſelf to 
* I _ convey the ſame Advantages to Men; to con- 
duct them to the ſame Pitch of Virtue, or to 
qualify them for the ſame Happineſs, which is 
| attainable by the Goſpel. If Reaſon had been 
 fafficient to do this, to what End or Purpoſe was 
the Goſpel reveal'd? To help, He'll ſay, the 
contracted Weakneſs of Reaſon, and to render it 
more eſſectual to reform Men. But Reaſon was 
ſo weak even in Paradiſe, before it had contratted 
any Infirmity, as to want Revelation; and the 
very fame Cauſe which hinders it from being {© 
i effectual to reform Men, as when it is enforc'd 
V by Revelation, hinders it alſo from being ſo ſuffi- 
Cient to guide Men, as when aſſiſted by Revela- 
tion: which Cauſe is plainly the Want of the 
ſame Power to inſtruct the Mind, and influence 
the Will, which the Golpel has, by the greater 
e Plea, Page - 
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Clearneſs of its een and Importance of its 
Sanctions. 


10. The Pleader pretends that the Scripture 
_ aſſerts the Sufficiency of Reaſon. What, in ſuch 
a Senſe as to ſuperſede the Uſe or Need of Scrip- 
ture? That would be very ſtrange indeed. But 
let us hear what our Author ſays. 


Lirſt, He appeals to the Words of St. Peter 
upon the Caſe of Cornelius. Of a Truth I per- 


ceive that God is no Reſpecter of Perſons; but in 


every Nation Ile that feareth him, and worketh 
| Righteouſneſs is accepted of him. Hence, ſays He, 


it appears that in every Heathen Nation They 


who ſincerely followed the Light of Reaſon were 

accepted of God, fo as to obtain his Favour here, 
and his Reward hereafter: From which it follows 

that the Light of Reaſon was to every Heathen 


a ſufficient Guide to lead him to the Acceptance : 
and Reward of God. 


To which 1 anſwer: St. Peter was ſent to 
Cornelia, who was not a meer Heathen, but had 
_ renounced the Heathen Idolatry, and become a 
Proſelyte of the Gate among the Jews, to in- 
ſtruct Him in the Goſpel, and admit Him into 
it by Baptiſm, as a Reward of his Piety and 
Charity. Upon this Occaſion St. Peter ſays, that 
in every Nation a ſincere good Man is accepted of 
Cod: that is, is fo far accepted, and in the Favour 
of God, as that God may reward Him, by a 
ſignal Act of his Providence, with an Opportu- 
nity of knowing the Goſpel, and of being ad- 
mitted into it. Does this ſhow that a Man may 


f Plea, page 49. -*-.-.< 6 Pies, 40-00; 
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attain the ſame Acceptance by meer Reaſon, as 
He may by the Goſpel? No; but it ſhows on 
the Contrary, that the Admiſſion into the Goſ- 
pel is a greater Benefit, and a Means of higher 
Acceptance, than He can attain without it. 
Cornelius was accepted; but how? not by con- 
tinuing a Proſelyte of the Gate, or making the 
beſt Uſe of the Light He had; but by being 
introduc'd into the Goſpel Covenant by | Baptiſm 
in order to be ſav'd. Cornelius was admitted into 
the Goſpel, after He is ſaid to be accepted: Does 

His Example ſhow that the Goſpel is edle? 

1 think not; unleſs St. Peter came to I lim by the 
1 ſpecial Direction of God upon a nee: fr K Errand, - 


_ Secondly, The Pleader cites Rom. i. 103 and 
ſays, St. Paul is very expreſs that God will recom— 
_ pence the good Works of every Heathen with Cluny, 
and Ilonour and Peace: that, the Gentiles S fo. %, be 


rewarded for their Obedience to the Law of Reaſongz 


and that therefore Ile thought this [,2w to be 4 
ſufficient Guide where the Knowledge of Revelation 
75 Wanting. 


To this I anſwer: St. Pau in this Paſſage, 
according to the Opinion of molt Interpreters, 
does not ſpeak of Feathens, but of belreving 
Gentiles: and therefore does not teach the Do: 
ctrine which the Pleader aſcribes to him. He 
| ſhould prove, and not take it for granted, that 
the Words are meant of Idolatrous Cenliles: and 
unleſs He could prove farther, that the Cerz7les 
ſpoken of were guided by meer Reaſon, and had 
no Religious Notions deriv'd from Revelation, 
He could not come at his Concluſion, that Sr. 


Paul thought meer Reaſon without Revelation to 
E 2 be 
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be ſufficient. But this He can never prove. It is 
certain that the Notions of the Pagans were not 
_ deriv'd mcerly from Reaſon, but in ſome mea- 
ſure from Tradition, that is, remotely from Re- 
welation. From hence, for Inſtance, came the 
 Belict of Eternal Rewards and Puniſhments, 
which they certainly had, though mixed with 
divers Superſtitions. It cannot well be thought 
that St. Paul ſhould declare expreſly, that the 
Centiles ſhall be rewarded. In his Epiſtle to the 
Galatians, „ They are all concluded under Sin 
and Believers only are promiſed Mercy. W hat- 
erer Mercy may be extended to the ignorant 

_ Gentiles, St. Paul ſays nothing of it: only We 
are left to infer what We can from our general 
Notions of Mercy and Goodneſs. If St. Paul 


__ tought the Law of Reaſon to be ſufficient with- 


ot Revelation, Why then did He preach the 
_ Goſpel? It was ſuperfluous and needleſs, if the 
other was ſufficient. But the Law of Reaſon 


1 never could juſtify; The Goſpel only was ſuffici- 


ent to do ſo. This is the Conſtant Doctrine of 
St. Paul; and our Author who talks otherwiſe, 
is here perfectly aſleep. 


Thirdly, The Pleader next applies to Heb. xi. 
6. Ile that cometh te God muſt believe that He is, 
and that Ile is a Rewarder of them who diligently 
feek him i. St. Paul, ſays He, in this Place re- 
[pefteth the Law of Nature, and ſuppoſeth it to 
give them ſuch Certainty of a Future Reward, as 
immediately followeth their Belief in God, and is 
the Ground of worſhipping Him; and that there» 
Ore the Law of Nature is a /#fficient Guide, 


Cap. iii. v. 22. Hf. Iles, page 51. 
To 
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To which I anſwer: St. Paul in this Chapter 
does not ſpeak of the Law of Nature, or of the 
Belief of Pagans, but of the Faith of Belie- 
vers, to whom the True God had reveal'd Him- 
ſelf, He gives no Inſtances or Examples of 
Pagan Faith, among the Heroes of this Chap- 

ter; but He talks of the Faith of Enoch, of 
Noah, and ſuch like illuſtrious Worthies, who 
had that Faith by Revelation. He hints nothin 
at all here of Natural Religion; of the Belief 
or Hope contain'd in it: Only He hints elſe- 
where, that it left all under Sin, and that none 
can be ſav'd but through Chriſt alone. He ſays 

not that there may be ſaving Faith among Pa- 
gans, nor therefore that Reaſon is ſufficient with- 
out the Goſpel. FFF 

Il would here obſerve, that St. Paul cannot be 
ſupposꝰ'd to aſſert the Sufficiency of Reaſon ex- 

cluſively of the Goſpel; without ſuppoſing Him 
to contradict Himſelf in the moſt . | 
ner, and to run counter to the Doctrine which 
He teaches in moſt of as Os The Ar- 

gument He inſiſts upon in ſeveral of his Epi- 
Mes, is the Inſufficiency of any Law, but that 
of Chriſt, to 7u/tify and ſave Men. The Jews 
on the one Hand, and the Gentiles on the other, 
_ truſted in their reſpective Religions, as /#f/icient 
to Salvation, and thereupon deſpiſed the Goſ- 
pel, as u/eleſs and needleſs. Theſe are the Per- 
ſons againſt whom He diſputes; and in order to 
remove their miſchievous Prejudices, and con- 
vert them to the Faith of Chriſt, He ſhows 
them that neither the Law of Mo/es, nor that 
of Nature, could juſtify any Man, but that chis 
could be done only by the Gefpel of Chritt. 5 
Proo 


— 
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agrant Man- 


1. 
Proof of which Doctrine He inſiſts on theſe 
two Arguments. N 


Firſt, That neither the Law of Moſes could 
deliver the Jews, nor the Law of Nature the 
Gentiles, (who were both of them Univerſall 

Sinners) from the Puniſhment of Eternal Deat 

they had incurr'd, and convey to Them God's 
Pardon and Acceptance; becauſe they had no 
Promiſe of ſuch Favour in their reſpective Re- 
ligions. 8 Bo = 


Secondly, That neither the Law of Moſes, nor 
that of Nature, could enable them ſeverally to 
ſubdue the Dominion of Sin, and to practiſe 
true Holineſs and Virtue, without which it is 
impoſſible that they ſhould be admitted to Eter- 
nal Life, or the Degree of Happineſs attainable 
by the Goſpel: Foraſmuch as it is repugnant to 


the Purity and Juſtice of God to admit any Man 


to this Happineſs, unleſs He be cleanſed from his 
Sins, and partakes in ſome Degree of the Divine 
Nature, by his Conformity to it in the pious 
Habit of his Mind. JX 
So that the great Aim and Deſign which St. 
Paul had in his Epiſtles, was to bow that the 
Law of Nature, no leſs than the Law of Moſes, 
was not a ſufficient Guide in Matters of Religi- 
on: Not ſo ſufficient, as to ſuperſede the Uſe, or 
Need of the Goſpel. If the Pleader queſtions 
whether this was St. Paul's Deſign, I can refer 
Him to a Writer who has moſt accurately prov'd 
it: I mean, the very Excellent and Learned Bi- 
ſhop Bull, in his Harmonia Apoſtolica, and Exa- 
men Cenſuræ. But the Pleader perhaps may have 
ſome Prejudices againſt this Writer. How- 
= | | ever, 


39 
ever, Iwill venture to aſſure Him, that if He 
would impartially ſtudy his incomparable Pieces 
(in every Line of which the Great and the Good 
Man breathes *) He might ſee Reaſon to retract 
his unaccountable Notion of St. Paul's Do- 
ctrige, and become a much better Divine, and 
2 much better Chriſtian, than He appears to be at 
„„ © 8 


Fourthly, The Pleader cites ! theſe Words out 
of Geneſis, God created Man in his own Image * 
And theſe out of Solomon, God made Man up- 
right >, The Meaning of which Paſſages He 
ſays is this, that Man being endued with rational 
Moral Faculties, in which He reſembled the Moral 

Perfeftions of his Creator, was upright or perfect 
in his Kind, capable to fulfil the Duties, and at- 
I Tu. xo 
BW The Anſwer is eaſy. We learn from theſe 
Texts, that Man was endued with Reaſon and 

Underſtanding, by which He reſembled his Cre- 

ator, and with ſuch Uprightneſs and Perfection, 
as to have no Propenſity to Sin. But they don't 
teach us what Duties He was enabled to do, or 
what Happineſs to attain. God, who belt 
knew the Extent of his Capacities, and how far 

He could go by their Natural Strength, was 
* pleas'd to give Him a Reveal d Law, and to en- 

R force it with an expre/5 Sanction: Which is a 

plain Argument, that meer Reaſon was not /uf- 
L ficient. For if it had, God, who docs nothing 
= © in vain, would not have added to it a poſitive In- 


x Dr. Waterland's Preface to his firſt Vindication of 
Chriſt's Divinity. | Plea, Page 53. Gen. i. 27. 
2 Eccleſ. vü. 29. | 1 . 


junction, 
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„ 
junction. If Man could have fulfill'd the Du- 
ties, and attain the End of his Creation, with- 
out a Reveald Law, Why ſhould a Reveal d 
Law have been given? And it is the Concurrent 


and Conſtant Opinion of the Fathers, that He 
could not by his Native Powers attain a 338 
fication for that Happineſs, which was deſign'd 


in the Council of God, if He had continued 


Obedient; and that therefore, together with his 
Natural Integrity, the Gifts of God's Spirit 
were vouchſat'd Him, to raiſe and improve his 
Faculties, and qualify him for the Bleſſedneſs of 
Heaven ». So little are theſe Texts to the Pur- 
poſe for which the Pleader has cited them. 


I have now examin'd the ſeveral Pleas and 


Pretences which this Writer hath offer'd in Proof 
of Reaſon's being ſufficient in ſuch a Degree, as 
to ſuperſede the Uſe or Need of the Goſpel. 
What I have farther to obſerve is, that in the 
midſt of his Contention for Suſſiciency of Reaſon 


in this Senſe, He grows wonderfully complying, 


and admits o that the Goſpel excels the beſt 


Scheme of Natural Religion: Firſt, In decla- 
ring the Terms of Reconcilement with God. 


Secondly, In demonſtrating God's Wrath againſt 


© Conſtans Concorſque eſt Catholicorum Omnium Do- 
ctorum, cùm qui ante, tum qui poſt Pelagium Vixere, Sen- 


tentia, ( conſentientibus Antiquiſſimis Hebræorum Magiſtris) 
Primum Hominem non modo cum Integritate Naturæ con- 
ditum, ſed & Divino inſuper Spiritu donatum fuiſſe; quo, 
tanquam Principio quodam I Yea; qvazws, Naturales ipſius 


Facultates (alioquin ad id v6 Suffecturæ) attolle- 


rentur ad Beatitudinem Cæleſtem (quam ipſi in Conſilio 


Dei deſtinatam, cujuſque veluti Typum fuiſſe terreſtris Para- 
diſt Felicitatem merito credidere) conſequendam. Bull. 


Exam. Cenſ. Page 154. 


'Þ Plea, Page 21. 


Sin. 


„„ 
Sin. Thirdly, In the Method of Salvation, as 
Promiſing free Pardon through the Death of the 
Son of God. Well then, If the Goſpel be more 
excellent than Reaſon in theſe important Reſpccts, 
what becomes of the $ufficiency of Reaſon? Rea- 
ſon by his own Confeſſion was not ſo /ufficient, 


as to ſuperſede the U/e or Need of the Goſpel. | 


He acknowledges the very Doctrine which He 
pretends to oppoſe, and which He cenſures with 
ſo much Freedom in the Paſtoral Letter. So na- 
turally does Truth (as a Friend of His has ob— 
ferv'd) ſometimes prevail by its own Native Clear- 
meſs, even when a Man is endeavouring to ſay ſome- 
thing not very conſiſtent with it. . 
With the ſame Compliance the Pleader al- 
lows, that Supernatural Light was neceſſary 
(N. B.) 70 lead Men again into the Paths of that 
Reaſon, which they had darken'd and fo;(aken 
through their wilful Sins a. Iſ Supernatural Light 
was neceſſary to this End, then Reaſon alone was 
not ſufficient to reduce the Wanderers into the 
Paths of Reafon. What then was it /uf/icient 
for? I ſuppoſe He'll reply, to keep them from 
_ wandering ar firſt. How then came they to go 
aſtray? It was ſaficient, He'll ſay, if it had 
been attended to: And it may be ſaid likewii?, 
that were Reaſon attended to, it might reduce | 
them to the Paths of Reaſon. But rhe ſame 
Cauſes which ſuffer'd 'em not to attend to Rea- 
ſon at firlt, keep them from attending all along. 
Reaſon * efore was no more afficieat to pre- 
vent their Wandering, than it is to reduce them. 
For if it had; they had no more gone attray 
at firſt, than they will now return. 


9 Plea, Page 7. 3 
3 In 
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In the ſame Strain of Compliance the Pleader 


allows * that the Goſpel is a more powerful Means 


(N. B.) than meer Reaſon, of promoting the Pra- 


tlice of true Religion. Firſt, Becauſe it ſtrength- 


ens the Obligations of Natural Religion. Se- 


condly, Becaule it propoſes that Aſſurance of the 
Pardon of Sin ( without the Puniſhment of the 
Sinner) which meer Reaſon could not make 
certain unto Men. Thirdly, Becauſe it promiſes 
greater Rewards for well-doing, than Reaſon a- 
lone could make known unto Men ® 

| Now if the Goſpel be a more powerful Means 


than meer Reaſon, to promote the Practice of 


true Religion; it is plain, that meer Reaſon is not 
fo ſufficient to this End, as the Goſpel. The 
Certainty of Pardon, and the Promiſc of the 
higher Rewards, are the only Incitements or 
Encouragements which can ſupport the Practice 
of Virtue, or make it reaſonable in all Circum- 


ſtances: And if theſe be given by the Goſpel on- 
ly, as our Author affirms, then Reaſon is not 


_ ſufficient without the Goſpel. 


The Pleader again confeſſes, that Chriſtianity 
7s a clearer and more powerful Guide than meer 


Reaſon : Becauſe it is the ſupernatural Declaration 
of God's Will, and of his final Intention to ſave 
Sinners, by the free Pardon of their Sins, for the 


Sake and Merits of the Death of Chriſt, which is 
a more powwerfal Motive and Obligation to univer- 
ſal Obedience, than Reaſon could ever with Cer- 
7 8 
Now, if Chriſtianity has reveal'd to Men a 
more powerful Motive and Obligation to uni- 
verſal Obedience, than meer Reaſon could with 
r Plea, Page 19. * Plea, Page 20. 


t Plea, Pate 47. 
Cer- 


1 


Certainty propoſe; and if it be therefore a 
clearer and more powerful Guide than meer Rea— 
ſox, which the Pleader here affirms; then Chri- 
ſtianit) is plainly more ſaſſiclent than /%v./on : 
More ſufficient to move and oblige Men to the 
Practice of Virtue. If fo, then Reaſon is i;:/uf- 
ficient : Unleſs its Sufficiency lies in thi is, chat it 


can do what it can do, and that | is ſufficient, only 
becauſe it can do no more. At this Rue, the 


Reaſon of every Idiot, or Lunatick, is /afficient. 
It can do what it can do, and that is enough. 


But the Pleader undertook to prove, in Oppoli- 


tion to the Paſtoral Letter, that Reafon was fo 
ſufficient, as to ſuperſede the Ce, or Need of the 
Goſpel. 'This was the Point He undertook : 

Ves; He did undertake it; but, I know not 


how, He has happen'd to change Sides in the 
Heat of the Battel, and to argue 0th the Paſlo- 


wal Leiter, inſtead of arguing againſt it. 


After He has thus given up his Cauſe, He 
Rill continues the Debate in tome of the Pre- 
tences mention'd, and anſwer'd above: And at 


length ſays, by way, I ſuppoſe, of Apology for 
_ Himſelf, that a Plea for the Sufficiency of Re: ſon 
_ when Men had no other Guide, is far from dor0- 
gating from the Excellency of Reveal'd Religion, 


the higheſt and juſfleſt Commendation of which is, 


that it hath reſtur d Reaſon to its Original Pa- 
8 


But this Apology will not do. A Plea for. 


ſuch Sufficiency ot Reaſon as ſuperſedes che U/e 
and Need of the Goſpel, derogates from the Ex- 
cellency of the Golpel, as making it a Bec 


and u/cle/s thing. Ir fruſtrates the Grace of God, 


and ſuppoſcs infinite Wildom | to haye reveal [ 
uv Plea, Page 65. g 


F 2 


his 


ne. And ſhall we pretend to preſcribe to God, 
OE Ts 


16a]. 
his Truths without any manner of Occaſion. Ir 
tends to leſſen Mens Regard for the Goſpel, and 


to encourage them to reit in meer Reaſon as ſuf- 
ficient for them: and the true Commendation of 
the Goſpel is this, not only that i? hath reſtor'd 
| Reaſon to its Original Purity, but alſo enrich'd it 
with many admirable Diſcoveries, and given it 
many Improvements which it never had before; 
in order to perfect our Nature, and exalt our 
Virtuc, and gaalify us for the higheſt Rewards. 
Neither is our Author's Plea requiſite, as He 
farther alledges in its behalf, to vindicate God's 
Providence in governing Mankind for ſo many Ages 
by the meer Light of Reaſon. The Providence of 
God wants no ſuch Plea for not revealing the 


Goſpel ſooner. If God 1s notoblig'd, as 'tis im- 


poſſible He ſhould, to make all Men equally 
alike, and to give them all the very ſame Kind 
and Degree of Perfection and Happineſs; If 


none of his Attributes can oblige Him to do this, 
becauſe in Fact He has not done it, and He can 


never act repugnantly to his Attributes, his Pro- 
vidence is no way chargeable for not revealing 


the Goſpel, either ſooner, or Univerſally. He 
beſt knows what is wiſeſt and fitteſt to be done. 


Wi. know not enough of his Perfections to pre- 


tend to judge what they require him to do; and 


we muſt not preſume to inſtruct an all-wiſe Go- 
vernor of the World how to deal with Mankind. 
This we know, that He is certainly free to di- 
ſtribute his Favours, at what Time, and in what 
manner He pleaſes. And if the Goſpel be a 


Matter of Favour, as ſurely it is, ſince we can- 
not pretend a Right to it, then God may reveal 
it as He ſees fit in his infinite Wiſdom and Good- 


* 


1 
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or accule Him of not doing right, if the Gol- 
pel be not reveal'd, as we fancy it ſhould? Pray, 
who can beſt tell, God, or We? Bur if an 


Man argues that the Goſpel is a Fiction, becauſe 


not /ooner, or univerſally revealed, He may as 
well argue, that Natural Religion is a Fiction, 
becauſe not equally known; or that the Bounties 
of Providence are Fictions, becauſe not equally 
diſtributed: that is, He may as well argue that 


there is neither Natural Religion, nor a Providence : 
and his Argument, if there be any Force in it, 


concludes for Atheiſm. And yet no Man can 
juſtly aſſert what is ſuppoſed in this Argument, 
to wit, that God left Mankind for many Apes 


to the Conduct of meer Reaſon : For this is more 
than he can prove. It is certain, God reveal'd 


himſelf to the Patriarchs of Mankind; and the 
Notices of His Will which they receiv'd, were 
tranſmitted to their Deſcendants. There were 


| ſome Remains every where of Traditional Reli- 
gion deriy'd from Revelation. . 


B —˖˙˙ . — 
. IE —— I 


among the Philoſophers about Points of the 


0 H AF. 16- 
In which 5 is conf der d what This Plea- 


der has petulantly, and maliciouſfly 
advanc'd againſt the Remarks on 
Dr. Clarke's Expoſition | of the 
Church Catechiſm. 


IHE. Paſtora! Letter argues aint the 
1 of Reaſon from the Differences 


greateſt Moment. The Pleader pretends there 


are as great Differences among Chriſtians, which 


therefore are as good an Argument againſt the 
Sufficiency of the Goſpel.* As an Inſtance of 


theſe Differences He ſays,” There are among Chri- 
 ſlians who contend that the Primary Article of Na- 
tural and Reveal'd Religion, the Unity of God, can 


only be probably concluded from Reaſon, denying all 


? Demonltr ation of it. 


The Perſon He particularly aims at, as con- 


tending for this Point, is the Remarker on Dr. 


Clarke's Expoſition of the Church Catechiſm. 
He quotes a Paſſage of the Remarks, in which it 


is ſaid that the Unity of God is probably argued 


2 This 8 is 1 above, under Article the 
VIlch, Faye 15. b Plea, Fay: 34. 


from 


j . 
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T4] 
from Reaſon, and ancient Tradition, and is certainly 
proved from Scripture: and He breaks out into 
This indecent and abuſive Cenſure: So much ex- 
travagant Falſbood was ſcarce ever put together in 
fo few Lines* © Fe Te, 
I well remember that when I animadverted 
upon Him before, He gave the Occaſion to re- 
1 prove Him for his ſcandalouſly rude Treatment 
S: of ſome whom he could not confute. And I find 
that He is not at all mended, but wants Corre- 
Ron new, as much as ever. But let us ſee what 
it is that raifes ſo much Choler in the Man, and 
tranſports Him into ſuch Extravagancies of 


— —— — g 8 * 
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Rudeneſs. 

First, He is very angry with the Remarker for 

 faying, that he Unity of God is only probably 5 

Be argued from Reaſon. This He calls“ a bold Afſers 1 
Ti'on; and is very poſitive (as He always is wen 1 
Hs᷑le is moſt wrong) that the Unity of God is 1 
ftrictly demouſtrable in Reaſon. — 1 


The Remarker, I believe, is of Opinion, that 1 
as the true Idea of the Divine Unity can only 
be learned from Scripture, ſo the clear and certain 
Proof alſo of the Divine Unity is not to be taken 
from any Thing elſe. The Pleader thinks it may 
be clearly prov'd from Reaſon, and gives us his 


Word that there is Demonſtration for it. Had q 

He ever been Converſant among Men of Letters, 1 

HM ce might have known that They never take one = 
\Þ/ | another's Word for Demonſtration; becauſe De- if 
monſtratious ought to appear in Form. Tas = 

may be heard by their Proctors; But Demonſtra- 1 


tions muſt ſpeak for themſelves. If this Gentle- 
man has any thing of that kind to offer, He will 
© Plea, Page 34. Plea, Page 35. © Plea, Page 34. 
Mn oblige 
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oblige us highly, if He will be pleas'd, the next 
Time He writes, to expoſe it to Publick View. 


= Secondly, The Pleader is no leſs angry with the 


Remarhker for ſaying, that the Unity of God is 
certainly prov'd from Scripture. For He ſays, 


Scripture always ſuppoſes the Proof of it from 


Natural Reaſon.“ But if fo, let Him tell me 
if He can, why Scripture ſo often affirms that 
Cod is one, and that there are not more Gods than 
One. Has He forgotten his firſt Command- 
ment; Hear O Iſrael, the Lord our God is one 
Lord ph Is this ſuppoſing; or is it not aſſerting the 
VDnity of God? The Pleader farther adds in the 
Exceſs of His Wrath, that here cannot be ſo 


great a Proof of the Truth of the Scripture, as of 
the Unity of God from Reaſon: which however 


falſe, gives us a true Idea of the Man. Human 
Conjectures (which He calls Rea/oz) are of more 
Weight with Him, than the plaineſt, and fulleſt 
Proofs of a Fact, wherein We cannot be deceiv'd. 
He will call the Authority of the Scriptures into 


Queſtion, rather than the Truth of his precon- 


.ceived falſe Opinions. He is never our in the 


Courſe of his Reaſoning, and nothing is too hard 
for his Sagacity. Warm Men can /quare the 


Circle, and ſettle the Longitude, and demonſtrate 
what they pleaſe with all imaginable Readinels. 
But cooler Men will be content to {top within 
the Bounds of clear and diſtinct Perception, and 
will not pretend to Demonſtrations beyond their 
Ideas. As to the Unity in Particular, tho' they 
have ſeen and conſider'd ſuch probable Reaſonings, 


as have been commonly made uſe c either 4 
Poſteriori, or a priori, and are willing to allow 
8 Plea, Page 35. Deut. vi. 4. Mark xii. 29. 
„ them 


RE. 
them all the Force they can juſtly claim, yet 
They ſcruple not to think, that the Bible is much 
clearer and ſtronger than all our Metaphyſicts in 
that Article; and that There only it is, that we 
meet with Certainty, and Demonſtration. 


Any one that will be at the pains to read the 


Letters that paſſed between two ſuch thoughtful 


and able Men as Limborch and Locke, upon the 
Subject of the Unity, will find reaſon to believe, 


there is a great deal more of Intricacy and Dif- 


fliculty in it than many Halfethinters, (who take 
things upon Truſt) are apt to imagine. Mr. 
Locke declares Himſelf not ſatisfied with Grotius's 
Arguments: Mr. Limborch's Friend blames Des 
Cartes for ſuppoſing the Unity inſtead of pro- 

ving it,” and complains that all Divines and Phi- 


loſophers had in like manner ſuppoſed the thing in 


3 And after Mr. Locke himſelf had 
lone the beſt He could to give ſome Demonſtrati- 
on of the Thing, He yet left Mr. Limborch's 
Friend in great perplexity about it, far from being 


 ſatisfied.* How then comes this confident Man to 
be ſo poſitive, where wiſer Men demurred] except it 


be becauſe He ſees lei than they did, and wants 
JJ 3 
A very ingenious Writer, and acute Metaphy- 
ſician, has now lately tranſlated Archbiſhop King's 
 F#ffay on the Origin of Evil, enriching it with 


many curious and valuable Obſervations of his 


own. He has thought as intenſly perhaps upon 
the Subject of the Unity as moſt have done, 
comes after all, and appears to be as much in- 
clined to prove it as any one can be: yet, upon 


* Locke's Works, Folio Edition, page 625. 

d Ibid, page 626. Ibid. page 630. 

4 See fage 633. © 133 
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mature Confideration, He is content to ſay, 


that, “though ſeveral more independent Beings 
e might pol 

Gods to us; for they would have no manner 
of Relation to us, nor we any thing to do 
with them. Since therefore the ſame Reaſon 
holds for no more than one ſuch, to ſuppoſe 
more than one, is at leaſt unreaſonable.* Af. 


ly exiſt, yet would they be no 


terwards He ſays, 3 
To ſhew that there is only one eternal ſelf- 

« exiſtent Being, which bears the Relation of 

God to us, ſeems to be going as far as either 


is neceſſary, or natural Light will lead us. As 
Dr. Clarke's Demonſtration of this and ſeveral 
other Attributes is entirely founded on his Idea 
of Neceſſity of Exiſtence, of Space, &c. they muſt 
“ ſtand or f 

eto deduce it from Independence, or Omnipotence, 


together. They who endeavour 


« evidently reſuppoſe it in their definition of 


Thirdly, The Pleader is farther angry with the 


Remarker for 172 that it is knows by the Light 


of Scripture to be falſe, that the one God is the 


Father only, exclufive of the Son. This Aſſertion 


He denies, and compliments it with the Name of 


a moſt Preſumptuous Falſhoog.5 He refers to ſome 
Scriptures in proof of its Falſhood, and confi- 
dertly ſuppoſes them to prove it, thou 


gh they 
have been confider'd and anſwer'd a hundred 
Times over; as if He were a Stranger to what 


- the Leaied Word las Yoon Going ever Unoe 
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the 


1 
the Arian Hereſy firſt diſturb'd the Peace of the 
Church. an 


Fourthly, He is in a perfect Rage at the Re- 


marker's ſaying, that all the Ancient Churches 


accounted it Hereſy to make the Father »»ly the 


one God. What the Remarker ſaid, He (aid 


not without referring to the Proof of it in the 
Margin: And yet the Pleader calls it as Roman- 


tick, as if Ile ſhould have affirmed Idolatry or 


Tranſubſtantiation to have been the Doctrine of a 
the Ancient Churches. Surely, ſuch wild Bluſters 
as theſe, ſhow more of the Madneſs of Deſpair, 
than of the Reaſon of a Sober Man. It is a moſt. 
certain Truth, that all the Ancient Churches ac- 


counted it Here/yto make the Father only the one 
God: and none but an half Scholar, or halt- 


witted Man can doubt of it, after what has been 
prov'd boch by Biſhop Bull, and Dr. ue 


EE. 


| The Pleader however contidently reports, that 
all the Ante-nicene, and Nicene Churches believ'd 
the one Supreme God to be the Father, in Diſtin- 


Ction to the Son. If he knows any thing of 
theſe Churches, or has read with any Care the 


ancient Writers, He knows that He prevaricates 
in this 1 If He has not read them, Why 


will He ſpeak fo confidently without Book? 
Surely, He thinks to carry the Point, by the 
pure Dint of uncommon Effrontry. Twice He 
_ preſumes to tell us, that the Son is never call d 
the one God. But this has been prov'd over and 


over to be falſe: and yet, if ic were true, it is 


* Plea, page 36. I Plea, page 36. 


* See Dr. Waterland's Sermons, page 141. and Second 


Defence, under Query the ſecond. 
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8 
not to the Purpoſe; ſince it is undeniable, that 
the Ancients included the Three Perſons in the 

One God; which amounts to the ſame Thing. 


Fifthly, The Pleader ſays, that an Heathen Deiſt 
 evould have been fſhock'd at the hearing of three 
Supreme Divine Agents. Here He firſt dreſſes 
the Catholick Doctrine in a Diſguiſe, giving it 
the Appearance of an Inconſiſtency, and then 
obſerves with Smartneſs equal to his Honeſty, that 
it would have fſhock'd an Heathen Deiſt. It is a 
malicious Miſrepreſentation of the Catholick, 
and our Church's Doctrine, to ſay thus ab/olutely, 
that it aſſerts Three Supreme Perſons. As Supreme 
carries in it Three Notions, Order, Office, and 


Nature, in Two of thoſe Senſes there is but One 


Supreme Perſon, viz. the Father; though in Na- 
ture they are alike Supreme over all Crea- 
As He miſrepreſents the true Doctrine, ſo 
He abuſes it in a profligate Manner. He calls 
it, (N. B,) a wretched Antichriſtian Hypotheſis. 
Such are the hideous Lengths to which Obſtinacy 
and Conceit will carry a Man! The plain Scrip- 
ture Doctrine, the Doctrine of all the Ancient 
Churches, and of our own Church in particular, 
is term'd by Him, a private Presbyter, who has 
ſolemnly ſabſcribed to that Doctrine, a wretched 
Antichriſtian Hypotheſis. What prodigious Height 
and Stubbornneſs of Spirit muſt there be in a 
Man who can talk at this Rate! . 
He appears indeed to have a great Warmth of 
Temper, as well as of Imagination, and to be 
as much bigotted to his Hereſy, as any Papiſt is 
to Popery. He has a ſanguine Opinion of the 
2 Plea, ge 36. * Plex, page 35- © | 
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Number and Power of its Favourers, and is for 

making a bold Puſh in order to introduce it. 

Though He might be ſenſible, were He cool 
enough for it, that the main Body of the 

People, Clergy and. Laity, have an hearty and 

zealous Reſpect for the cſtabliſh'd Faith; and that 

= an Attempt to alter it, would be a Violation 
. of the moſt ſacred Tyes, and would be attend- 
ed with the utmoſt Danger and Miſchief. He 

might likewiſe perceive, did not Prejudices 

_ caſt a Miſt before his Eyes, that Arianiſin 

has been entirely baffled and confuted, and that 

as long as Scripture and Antiquity, and our 

common Chriſtianity have any Friends left, 

ſo long the preſent Faith, truly Scriptural, 

truly Primitive, muſt have Friends likewiſe. 

Bur to paſs on. het a 
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„ Sixthh, The Pleader is further piqued at the 
| Remarker for defending poſitive Precepts. He 
; is uneaſy to find that what His Socinian Bre- 
thren ſo much inſiſted on ſome Years ago,” 
aud his Infidel Brethren now (for whom He 
is proſtituting his Pen) ſhould be baffled by 
the Remarker. His Malice appears further in 
Miſrepreſenting the Remarker, as 3 Po- 
ſitive Precepts to Moral abſolutely, which he 
does not. The main of his Doctrine is con- 
tained in theſe true and plain Propoſitions. 


* Te  Firf, That Poſitive Precepts are as ſtrictly 
| Obligatory as Moral: Becauſe they are as 
ſtrictly commanded by God rams aut and 
therefore we are as ſtrictly bound ro obey. 

8 dee Edwards's Preſervative, Part III. gage 154. 157. 
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them by virtue of his Command, as we are 


to obſerve Moral Precepts. The Authority 


of the ſame Lawgiver is the ſame in them 


Secondly, That there may be (not that there 


is abſolutely, or in all Caſes) as great Virtue 

(or greater) in obeying Poſitive Precepts, as 

in obeying Moral ones. The Degree of Vir- 
tue in obeying the Divine Precepts, is greater 
or leſs, in Proportion to the greater or leſs 
Difficulty of the Precepts, or to the greater 
or leſs Good ariſing from them. There may 
be as much, or more Difficulty in Poſitive 
| Precepts; as much, or more Good ariſing from 
them, as there may be in, and from, Moral 
Precepts: Therefore, &c. 33 


_ Thirdly, That Poſitive Precepts may be (not 
that they are abſolurely,) — 
ones. They may be more conducive to the 
common Good of the Intelligent Syſtem: 
more highly, and extenſively Beneficial in their 
Effects, than Moral Precepts: and in ſuch Ca- 


rable to Moral 


ſes they are preferable to them: as likewiſe in 


ſuch Caſes Moral Precepts are preferable to one 


another. The Importance of the Precept gives 


the Preference; be it in a Poſitive Inftance, or a 


Fourthly, That the T'wo Chriſtian Sacra- 


ments are Poſitive Precepts. The Obſervance 
of them is neceſſary, becauſe God commands 


it. The Obſervance of them is not meerly a 


Means to Moral Virtue, but is pany an Act 


of Moral Virtue, becauſe an Act of bedience 


. 


35 1 
to God. The worthy Uſe of them is not 
only a Means to Chriſtian Obedience, but alſo 
a Means of applying to us the Merits of our 
Saviour, without which our Chriſtian Obe- 
dience will not faye us. It ſerves to an higher 
End than engaging us to perform our Duty; 
and that is, to ſanctify our Performance of it 


by the Merits of Chriſt, and to obtain for us 


Eternal Salvation and Happineſs, notwithſtand- 
ing = Weakneſs and Unprofitableneſs of all 
—_—_— VV 
I his is the Remarker's Doctrine: Sound, Chri- 
ſtian, unqueſtionable in all Reſpects: It is evi- 
dent, He gives no abſolute Preference to Po- 

fitive Precepts above Moral ones: He under- 
ſtands Religion too well to do any ſuch thing; 
and our Author could not have charg'd Him 
with doing it, had he a tolerable Regard to 
the Law of Reaſon for which he pleads. The 
 Remarker has fully vindicated his Doctrine againſt 
ſeveral Oppoſers, and will be able to do fo to the 
End. The Cavils which this Man has advanc'd, 
were all anſwer'd and confuted before he ſer Pen 
to Paper. They are thoroughly baffl'd in the 
Nature, Obligation, and Efficacy of the Chriſtian 
Sacraments, and in the Supplement to it. What 
a worthy Employment is it to bring ſuch Forces 
into the Field again! OY Og TS 7 
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The CONCLUSION. 


TAVING examin'd and diſcuſ'd what 
the Pleader has urg'd againſt the Paſto- 


| ral Letter, and the Remarks on Dr. Clarke's 
| Expoſition of the Church Catechiſm, I muſt ob- 
ſerve now in the Concluſion, that he has been 
5 guilty of gon Miſconduct in this Matter: i 


Firſt, In writing the Plea: and Secondly in. - 


9 the Manner of writing it. 


5 'h, As to his Writing the Plea: Ir is not 
only a flagrant 3 but a ſcandalous 
Enormity. 


'Unchriſtian Books are almoſt daily publiſh'd 


to corrupt the Minds of Mankind, and ſeduce 
them into Infidelity. A vaſt deal 'of Miſchicf 
has been done by theſe Books, eſpecially in 
and about London, where Infidelity is ſpreading 
and growing apace. Upon this preſſing Occa- 
ſion, the Biſhop of London, mindful of his 


Duty, and provident for the Welfare of his 
People, endeavours to guard them againſt the 


Poyſon of thoſe Books which are wrote to 
corrupt them, and to keep them ſound and 

ſtedfaſt in the Faith of the Goſpel. Surely, 

This is a laudable and Chriſtian Work in the 
Biſhop, becoming his Character and ſuitable to 
his Station: and every true Chriſtian cannot 
but non it Cod ſpeed, and contribute to its 


| Succels 


$7] 
| Succeſs as far as he can. Suppoling there had 
really been any Shp or Miſtake in the Paſtoral 


Letters; yet the unqueſtionably good Intention 


with which they were wrote, ſhould have re- 
ftrain'd every Chriſtian from expoſing it, for fear 
of giving Encouragement to Infidels, whom his 
| Lordſhip was reſiſting, and of hurting the Cauſe 


of Chriſtianity, in whoſe Support he was en- 


" 


| And yet the Pleader, a 1 Chriſtian, : 
and engag'd by a particular Tie, in the Service 


of the Goſpel, preſumes to cenſure and oppoſe _ 
the Biſhop, and to join with Infidels againſt 
Him. He endeavours to confute the Reaſonings 
of the Biſhop, and to give the Infidels Advan- 
tages over Him. He ſtrives all He can to 
check their Influence, and to obviate the good 
Effects of His Exhortations to Chriſtianity, and 
to make His Flock contemn thoſe Advices, 
which were deſign'd for their Security. What 
is this but withſtanding and reſiſting a Chriſtian 
Prelate in performing a moſt Chriſtian Of- 


fice? What, but confederating with the Ene— 


mics of the Goſpel? Patronizing their Caule, 


ſtrengthening their Hands, encouraging them to 


go on, and increaſing the Plague of Infidelity, 
which was but too raging before? And what 
can He poſſibly ſay for acting out of Character 
at this Rate? He had nothing at all to do in the 
Debate between his Lordſhip and the Infidels. 
They only were concern'd to anſwer his Lord- 
ſhip: And the Pleader might have been aſſur'd, 


that as they had without Provocation began Ho- 


ſtilities, ſo they would not be wanting, when 


expos'd by the Biſhop, to work up ſomething 
of a Reply, as we find they have done. Why 
20 11 then 
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then ſhould He officiouſly interpoſe, and be an 


Agent for them? An Attack upon the Biſhop 
might reaſonably have been expected from the 


Pen of an Infidel; but who. could have imagin'd 
one from the Hand of a Chriſtian ? May not 
_ Chriſtians juſtly exclaim, Hear, O Heavens, and 
give Ear, O Earth; 1 have nouriſhed and brought 
up Children, and they have unnaturally fought 
| againſt me? But it was his beloved Arianiſm 
- which led Him to do this Job for the Infidels. 
He frames his Creed (as his Party have always 
done) upon the Plan of abſtracted Reafon : He 
admits nothing into it, but what by Reaſon He 
_ perceives to be true. The Doctrine of the true 
Divinity of Chriſt He cannot underſtand by 
| Reafon. He cannot reconcile it to two or 
three Metaphyſical Speculations, and therefore 
cannot come into it. He ſtrains and tortures 
the Scripture and Fathers, to favour His Meta- 
phyſicks, which He calls Reaſon. But after 
all, He ſuſpects that the Bible is againſt his Rea- 
ſon; and this inclines Him to plead for Reaſon 
againſt the Bible. 3 


Secondly, As to his manner of Writing, there 
is ſuch an Exceſs of Conceitedneſs runs through 


His Plea, as is really intolerable. He writes 
to a Prelate eminent for his great Endowments: 
To a Perſon vaſtly ſuperior to Him in Learning, 
and Abilities, and Compaſs of Thought. In 


ſuch a Caſe, He ought rather to have ſuſpected 


his own ſtrongeſt Reaſonings, than to have been 
aſſuming and confident in his weakeſt Pretences. 
And yet He often charges the Biſhop poſitively, 


however injuriouſly, with being in an Error; 


and imputes to him, with a peremptory and deci- 


ſive 
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fe 7ve Air, the want of Diſcernment. He never 
ſays, as a Man of any Modeſty would, that He 

humbly conceives His Lordſhip to be miſtaken : 

Or that, as far as He can judge, He apprehends 
Him to be Wrong: No! Such qualitying Ex- 
preſſions as thele are, would be too low and flat 
for our Dealer in Demonſtration: But he talks in 
an higher Strain, ſuitable to His elevated Ge- 
nius, and aſſumes an Aſcendency in the follow- 
* Manner. 


f  Firſ If + your LS ſaw this Conſequence 
; of the Doctrine, I e wy ſelf Jou would | 
abhor it o. 8 


Secondly The Ground of this Head of your 
Lordſhip? s Paſtoral Letter is plainly erroneous, and 


your aa 1s not aware how much you Wear 
ken b. 


7 h, Your Lonihip ; is aware of an Obje- 0 


ction, but your Caution will do no Good 82 ; 
rhe Objection ®. 5 


 Fourthly, This arguing of your Lordſhip, con- 


5 cludes as ſtrongly, which [ wonder your Lordfhind 
did not ſee ©. | 


Fifth, Your Lordſhip ſhould not have argu- 
ed thus, with reſpect to Human Neaſin Your 
Lordſhip is plainly guilty of fallacious arguing 
And, my Lord, that which you ſay is much the 
ſame Thing, is very far from being the ſame 
Thing. WF „ 


e Plea, Page 4 „ Plex, Pageg, Pes, Page 11. 
' Piet, Page 33+: e. ths 14. PET 
| 5 Ti 2 Sixthly, 


PW] 
Sixthly, This is a vulgar Error which your 
Lordſhip with Others hath fallen into *. 


8 eventhly, I would be very erroneous to argue, | 
as any . may 9 your Lordſhip's Argu- 
_ 


E »brbly, This C bo. 1 aus my falf, 
your Lordſhip Twill not admit, but how Jou will 
avoid it 1 cannot _ 105 
= Ninthly, Yout Lordſhip cites Tully, as argu- 

ing with your Lordſhip for the abſolute Inſuffi- 
ciency of Human Reaſon, which 1 n en. Mi- 


1 ſrake. 


8 Now the Paſſage of Tully, cited by his Land: 
ſhip, is appeal'd to, as expreſſing the Senſe 
which the Philoſophers had of the Weakneſs and. 
Degeneracy in the Mind of Man. The Paſſage 
is very juſtly tranſlated by His Lordſhip, and it 
_ exprefles very clearly, the Corruption and De- 
generacy of Human Nature. I remember Dr. 
_ Clarke cites this very Paſſage, and tranſlates it as 
the Biſhop does; and his Remark upon it is in 
thele Words, A Livelier Deſcription of the pre- 
ſent corrupt Eſtate of Human Nature, is not eaſily 
70 be met with?, Where then is the Miſtake 
which this Man charges on the Biſhop? Bur 
there may be a Query upon this Paſſage, whe- 
ther Tully thought that the Culture of Philoſo- 
phy would ſuffice to reform Nature; or, that a 
Supernatural Aſſiſtance was requiſite to that Pur- 


* Plea, Page 28. 0 Plea, Page „ Plea, Page * 
* . of Natural and Reveal'd i Religion, Page 197. 
2 Edit 
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pole. And it is very probable, that tho Tully 
calls Philoſophy the Medicine of the Mind, yet 
he did not think it /ufficient to cure all the Diſ- 
eaſes of it; becauſe He often complains, as the 
other learned Heathens likewiſe do, of the In- 
ſufficiency of Philoſophy to reform the Corrup- 
tions of Mankind, and they freely confeſs the 
want of a Supernatural Aſſiſtance to reform 
them. This, I fay, makes it probable, that Tully | 
did not think Philoſophy ſufficient : But yet our 
- confident Gentleman determines that He did; and 
pronounces magiſterially, that to ſuppoſe other- 
wiſe is a great Miſtake. 
Theſe, and ſuch like, are the Airs of arrogant 
Conceit, which the Pleader gives Himſelf. 
Weakneſs, Miſtake, and Inconſequence, are all 
on the Biſhop's Side, but none on his own. 
He never ſuppoſes that there is any Defe& with 
Him; or conſiders that all the Fault may lie, 


(as it really does) in his own Dulnels and Short Yo 


neſs of Thought. Non videt id mantice , but 
talks as if he were in a manner infallible. There 
are in Effect (ſays Dr. Young, wittily, as well as 
truly) as many Popes in the World, as there are 
Men of an aſſuming Imagination. 
And yer the Pleader has very little Reaſon 0 as 
it moſt commonly happens) to be thus con- 
ceited of Himſelf. I have ſhown above, that 
He does not ſee ſo clearly, or argue ſo juſtly, as 
He may imagine. The Sufficiency of Reaſon to 
ſuperſede the Uſe or Need of the Goſpel, is the 


Principle he goes on in Oppoſition to the Bi- 


ſhop. And yet he often allows the /z/ufficiency 
of Reaſon to this Purpoſe. This looks as like a 
Contradiction as ever it can ſtare. Well then; 
let him clear up his own Notions, rectify his 
own 
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[ 62 
own Miſtakes, reconcile his own Inconſiſten- 
cics, before he again affects ro fit as Judge up- 
on Perſons of ſuperior Character in the learned 
= FO RE Ms C2 
In ſhort, I would adviſe him, the next Time 
he writes, to behave himſelf with more Mode- 
{ty and Diſcretion: Or, if he diſdains the Ad- 
vice; he will only give me Occaſion more than 
I defire, to animadvert a 7hird Time upon him, 
either for his Indecencies in his Manner of wri- 
ting, or his Indiſcretion in the Choice of his 
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"Yi © RIPTURE Vindicated ; in Anſwer to a Book 


intituled, Chriſtianity as old as the Creation. Part I. 


2. Eight Sermons preach'd at the Cathedral Church of 
St. Paul, in Defence of the Divinity of our Lord Jeſus 
_ Chriſt ; upon the Encouragement given by the Lady Moyer, 
and at the Appointment of the Lord Biſhop of London. 
'The 2d Edit. 8vo. 1720. j 8 
3. The Caſe of Arian Subſcription conſider'd; and the 
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4.᷑. A Supplement to the Caſe of Arian Subſcription con- 
ſider'd; in Anſwer to a late Pamphlet, intitled, The Caſe of 
Subſcription to the 39 Articles conſider'd. 8vo. 1722. 


5. A Vindication of Chriſt's Divinity: Being a Defenſe. 


of ſome Queries relating to Dr. C/ar4e's Scheme of the Holy 
| * in Anſwer to a Clergyman in the Country. The 
4th Edi | 71 


Edition, 8vo. 1721. | 
6. A Second Vindication of Chriſt's Divinity, or a Second 


| Defenſe of ſome Queries relating to Dr. C/arhe's Scheme of 
the Holy Trinity; in Anſwer to the Country Clergyman's 


Reply. Wherein the learned Doctor's Scheme, as it now 


ſtands, after the lateſt Correction, Alteration, and Ex pla- 
nation, is diſtinctly and fully conſider'd. zd Edit. 8 Vo. 


. Ph Ls A 
7. A farther Vindication of Chriſt's Divinity ; in Anſwer 


to a Pamphlet, intitled, Obſervations on Dr. Vaterland's 
Second Defenſe. 8vo. 1724. 


8. An Anſwer to Dr. Whitby's Reply, reſpecting his Book, 


intitled, D:/quifitiones Modeſiæ. 8vo. 1720. 


9. A Critical Hiſtory of the 4:hana/jan Creed, repre- 


; ſenting the Opinions of Ancients and Moderns concerning 


it: With an Account of the Manuſcripts, Verſions and Com- 

ments, and ſuch other Particulars as are of Moment for the 

determining the Age, and Author, and Value of it, and the 
„„ ; 85 Time 
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25. The Story of the Ordination of our firſt Biſhops in 
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